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Exordium and Doxology

In the name of the Lord, soul-creating!
Wise One, speech-creating in the tongue!
Lord forgiving, apt, to help,

Generous, fault-forgiving, excuse-accepting!
Glorious One! Whoever turns from His door his head.

To whatever door he goes, he finds no glory.

The heads of neck-lifting princes,

In His court, are on the floor of supplication.

Neither the rebellious does He summarily seize,
Nor the apologetic drives He harshly hence.
Does He wax wrath at ugly deeds?

If you relent; He crosses out what’s gone.

The two existences a single drop in His Knowledge’s sea:

A sin He sees and clemently draws the veil,

The hide of earth, His open banquet-cloth:

Al such a [ree-lor-all, enemies and friends are one.

Free, His essence, from all hint of opposite or genus,

His dominion independent of jinn’s obedience, or of men’s!
Dexterously the Subtle One spreads His liberality,

For He is the Holder of Creation, Knower of secrets.
His are rightly pride and egoism,
For His dominion’s ancient, His essence self-sufficient.
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A rose-garden He makes of the fire for His Friend,
But some He carries to the Fire from Nile waters:

In the one case, it is the mandate of His beneficence,
In the other, the endorsement of His decree.

If, menacingly, he draws the sword of doom,

The very Cherubs fall unhearing, speechless;

But when He proclaims a liberal banquet,

Old Nick himself says ‘I'll take home a portion!’

On the threshold of His grace and greatness,

Great ones doff greatness from their heads;

Yet near is He in mercy to the helpless,

Responsive to the humble’s prayer.

His knowledge is percipient of un-been circumstances,
His subtlety apprised of unspoken secrets;

In power Preserver of height and depth,

Lord of the Register on the Dayof Reckoning;

No man’s back can disregard obedience to Him,

No man’s finger may fittingly reprove His word.
Ancient, Good-doer and Approver of goodness,
Limner with the Pen of Destiny within the womb.

He gives the sperm-drop fairy-form:

Who else has practised fashioning on liquid?

Ruby and turquoise He places in the loins of rock,
And ruby-flowers on turquoise-coloured branches;
From clouds He casts a drop towards the deep,

From loins He brings the sperm-drop into belly:

A gleaming pearl of the one drop He makes,

Of the other a cypress-statured form.

Knowledge of a single atom is not concealed from Him,
For to Him manifest and concealed are one:

Purveyor of daily fare to serpent and ant alike,
Though they lack hands and feet and strength.

At his command, from non-existence, existence took design:
Who can make being from non-being, save Him?

Yet, once again He'll bring it down into the reticence of non-existence,
And thence onto the plain of Judgment.

The world, in accord on Hisdivinity,

Is at a loss to sound His quiddity;

Man has not found what lies beyond His grandeur,



Sight has not found His beauty’s term;

No bird of imagination flies to His essence’ pinnacle,
No hand of understanding reaches His description’s hem;
In this whirlpool went down ships by the thousand,
Of which not a plank turned up on the shore.

What nights have I sat lost upon this course,

When consternation scized my sleeve: ‘Away!

Earth’s spread’s encompassed in the knowledge of the King,
While your analogy will not encompass Him?’
Perception never plumbed Hisessence,

Reflection never reached His attributes’ abyss;

One may in rhetoric attain the standing of Sahban,
But never plumb Subhan the Matchless;

Favoured ones have urged their mounts along this course,
But lost the race, their cry: ‘T cannot number ...’;
Not everywhere a steed can gallop:

In places onc must cast away one’s shield.

But privy to the secret let a wayfarer once become,
The gateway of return is shut up on him:

In this feast when a man is reached the goblet,

He’s given the draught of senselessness.

In one hawk the eyes are sewn up fast,

Another’s eyes are open, but his feathers burnt away.
No one ever made his way to Korah’s treasure;

But if he did, he never again found his way forth:

I'm dying in these waves of lifeblood’s ocean,
Whence no one ever brought a ship;

Do you desire to cross this land?

Hamstring first the horses for the way back!
Contemplate the mirror of the heart,

And gradually you’ll win serenity.

Perchance a scent of Love goes to your head,

Filling you with desire for ‘Am I not.” s compact?
On questing foot you’ll make your way thither,

And thence you’ll fly on Affection’s wing.

Certainty rends the veils of fancy:

No curtain’s lelt, but only Grandeur’s self;
Intelligence’ mount can trot no further,

Perplexity takes its bridle, saying ‘Whoa!’
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Into this ocean has gone only the Proselytizing Man,

The one who would not follow the Shepherd lost his way;
Those who from this road turned aside

Went far but were confounded;

That man chose a contrary road to the Messenger’s
Who will never reach the stage-post.

Think not, Sa‘di, that the road of serenity

Can be travelled save in the Chosen One’s footsteps.

Tr. by: « G.M. Wickens))

Exercises

1. Reduce the exordian to the choice couplets in both languages to make a new
consistent encomium.

2. Give a brief evalution of the translation citing examples of the failure-if any
as well as its perfections.

3. Give the equivalents of the following words and phrases as they appear in
the English text. Add proper or better synonyms of your own where possible.
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Invocation
1

0°God!

You made Creation gratis,

You provided subsistance gratis,
Have mercy on us gratis,
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You are God, not a merchant.

2

Sorrows are joyful with the memory of you,
Happiness is delusion without the sight of you.

O’ God!
You are all, We are nothing;
This is all that needs to be said, Be not strict with us.

O’ God!

What grace is this that you have bestowed on your friends?
Whoever recognized them, finds you;

and whoever finds you, recognizes them

O’ God!

When I look upon you,

I see myself a king among kings,
A crown on my head;

When I look upon myself,

I see myself among the humble,
Dust on my head.

If I devote but a moment to you,
How then could I fancy houris and mansions in Paradise?
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O’ God!

I am annoyed by these acts of obedience

That cause me to be proud;

Happy that disobedience that brings me to my knees.

O’ God!
If we speak, we speak of thee
If we seek, we seck your pleasure

Tr. by: « Hubert Darke»

Exercises

1. Give your own version of the first 4 passages avoiding the phraseology of
the English text as far as possible.

2. Cite one example where the translator has failed to convey the exact
message.

3. Give the equivalents of the following words as they appear in the English
text, adding proper synonyms of your own if any:
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A Tale from Sadi
1

Aggrieved because I had no shoes

I shuffled down the street,

Till someone cried: “There stumping goes
A man who has no feet.’

Then was I instantly aware

That I from pain was free,

And thanked God, the Compassionate,
For all He’d given me.

Tr. by: ( Edward Bowen))
2

I never complained of the vicissitudes of fortune, nor murmured at the ordinan-
ces of heaven , excepting once, when my feet were bare and I had not the
means of procuring myself shoes. I entered the great mosque at Cufah with a
heavy heart, when I beheld a man who had no feet. I offered up praise and
thanksgiving to God for His bounty, and bore with patience the want of shoes.

Tr. by: « Reuben Levy)
18



Comments

The first English version is too free to allow for a comparative syntax analysis.
However, it conveys the full message of the original text in rhyme and rhythm.
The second version closely follows the text and reads fluent good English. The
word "great" as an equivalent for " c-‘l-.’ " is too wide. The exact technical
equivalent is "congregation” or congregation mosque.

Exercises

1. Give the English equivalents of the persian words to complete the story.
I never complained of o) ;33 nor murmured at the ordinance of heaven,
excepting once, when my feet were bare and I had not the .2, gL celbl
I enteredss S C‘L" with a heavy heart, whenI beheld a man who had no
feet. I offered 3> <wn Lok and bore with patience with ~ 2iS

2. Give the English equivalents of the following words and phrases other than
those given in the English texts.

faar ¥ sl casllazady REVEL PN STTTIS A
sl a8
3. Compare the two translations and explain why you would prefer one over the

other.
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The Story of Moses and the Lost Sheep

They say that when Moses (upon him be peace) was still the shepherd of the
Prophet Shu'aib (upon himbe peace) and had not yet received divine inspira-
tion, he was one day feeding his sheep. By chance one ewe became separated

1Y



from the others. Moses wanted to bring her back to the flock, but the ewe ran
off into the desert; not being able to see the sheep, she ran about in terror and
Moses chased her for a distance of two or three farsangs, until she had no
strength left and fell down exhausted and could not get up. Moses came up to
her and was moved with compassion. He said, ‘O hapless one, whither are you
fleecing? Whom do you fear? ‘Seeing that she could not walk anymore, he pick-
ed her up and put her on his shoulders and brought her back to the flock.
When the ewe saw the flock her heart was glad and began to throb; Moses put
her down and she joined the flock. God (be He exalted) called to the angels,
saying, ‘Saw ye with what tenderness My servant treated that dumb ewe? Be-
cause he took trouble and harmed not the ewe, but rather had mercy on her, [I
declare] by My glory that I will raise him up and make him My interlocutor; I
will grant him prophethood and send him a book, and as long as the world ex-
ists, his name will be spoken, God bestowed all these tokens upon him.

Tr. by: (Hubert Darke)

Comments

The translation by Hubert Darke, a contemporary British orientalist, has com-
bined a loyalty and fluency close to perfection. The word "inspiration” is better
to be replaced by "revelation” which is the exact equivalent for, (> .y

Exercises

1. Make a new translation directly from the Persian text in your own wording
and compare it with the present translation.
2. Give the equivalents of the following words and phrases in English:
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Oneness of Mankind

All men are members of the same body,

Created from one essence

If fate brings suffering to one member,

The others cannot stay at rest

You who remain indifferent to the burden of pain of others,
Do not deserve to be called human

Tr. by: «Edward Rehetesk)

Exercises

1. Give yourown version of the text. Avoid the translator’s wording as far

as possible.
2. Give your appreciation of the translation .
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The Alchemy of Love

Through love bitter things seem sweet,
Through love bits of copper are made gold.
Through love dregs taste like pure wine,
Through love pains are as healing balms,
Through love thorns become roses

And through love vinegar becomes sweet wine.
Through love burning fire is pleasing light,
Through love the Devil becomes a Houri.
Through love grief is as joy,

Through love Ghouls turn into angels.

This love is but the offspring of knowledge.

No vain claimant would take seat on such a Throne.

Tr. by: «R. Nicholson»
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Comments

The translation is all by Nicholson except the last line which was done by the
editor.

Exercises

1. Explain how the title of the passage suits with the text.

2. Give the English equivalents of the following words as they appear in the
text.

3. Give the equivalents of the following words as they appear in the English
text, adding equally proper or better synonyms of your own:
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From Doubt To Certainty

The different religious observances and religious communities of the human
race and likewisc the different theological systems of the religious leaders, with
all the multiplicity of sects and variety of practices,constitute ocean depths in
which the majority drown and only a minority reach safety. From my early
.youth, since I attained the age of puberty before I was twenty,until the present
time when I am over fifty, I have ever bravely embarked on this open sea,
throwing aside all craven caution; I have poked into everydark recess; I have
made an assault on every problem; I have plunged into every abyss; I have
scrutinized the creed of every sect; I have tried to lay bare the inmost doctrines
of every community. All this have I done that I might distinguish between true
and false, between sound tradition and heretical innovation.
. To thirst after a comprehension of things as they really are was my habit
and custom from a very early age. It was instinctive with me, a part of my God-
-given nature, a matter of temperament and not of my choice or contriving. Con-
cequently as I drew near the age of adolescence the bonds of mere authority
(taglid) ceased to hold me, and inherited beliefs lost their grip upon me, for I
saw that Christian youths always grew up to be Christians, Jewish youths to be
Jew, and Muslim youths to be Muslims.
(4



I therefore said within myself: "To begin with, what I am looking for is
knowledge of what things really are, so I must undoubtedly try to find what
knowledge really is." It was plain to me that sure and certain knowledge in
which the object is disclosed in such a fashion that no doubt remains along
with it, that no possibility of error or illusion accompanies it, and that the
mind cannot even entertain such a supposition. Certian knowledge must also
be infallible; and this infallibility or security from error is such that no attempt
to show the falsity of the knowledge can occasion doubt or denial, even though
the attempt is made by someone who turns stones into gold or a rod into a
serpent. Thus I know that ten is more than three. Let us suppose that someone
says to me: "No, three is more than ten, and in proof of that I shall change this
rod into a serpent and that I witness him doing so. No doubts about what I
know are raised in me because of this. The only result is that I wonder
precisely how he is able to produce this change. Of doubt about my knowledge
there is no trace.

Alter these reflections I knew that whatever I do not know in this fashion
and with this mode of certainty is not reliable and infallible knowledge; and
knowledge that is not infallible is not certain knowledge.

Thereupon I investigated the various kinds of knowledge 1 had, and found
myself destitute of all knowledge with this characteristic of infallibility except
in the case of sense-perccption and nccessary truths. So I said: "Now that
despair has come over me, there is no point in studying any problems except
on the basis of what is self- evident, namely, necessary truths and the affirma-
tions of the senses. I must first bring these to be judged in order that I may be
certain on this matter. Is my reliance on sense-perception and my trust in the
soundness of necessary truths of the same kind as my previous trust in the
beliefs I had merely taken over from others, and as the trust most men have in
the results of thinking? Or is it a justified trust that is in no danger of being
betrayed or destroyed?"

Tr. by: « MontgomeryWatt))
Comments
The translation, though fluent and faithful to the main thought, does not follow
the text word for word, rather it tends to abridge a little bit certain passages

without essential damage to the full understanding of the message.
Yd



Exercises

1. Make a precis of the whole passage in no more than 100 words. (avoid the
original wording as far as possible.)

2. Make a list of all philosophical and theological terms. (e A e s> Y
etc.) used in the Persian text together with their English equivalents,

3. Give the English equivalents of the following words and phrases appearing in
the text. Add your own suggestions or corrections:
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A Tale from Sadi

In the circle of jewelers of Basra I met an Arab who was telling this story:
"Once I lost my way in the desert with no provisions. I was about to die when I
suddenly found a bag full of pearls. Never will I forget that moment of joy and
happiness when I thought they were fried wheat grains, and then the bitterness
and despair when I discovered they were only pearls.”

Tr. by: «Reuben Levyy

Exercises

1. Give your own expository version of the tale in English,
2.Give the literal as well as the literary meaning of the following words in
English.
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On the Censure of Backbiting

In childhood I conceived desire of fasting,
Not knowing which was left yet, which was right!
A devotee, a local pious man,
Taught me to wash my hands and face:
‘Say first “In God’s Name!” as practice prescribes;
Second, fix your mind; and third, wash the palms;
Then wash your mouth and nose three times,
Scraping your nostrils with your little finger;
With forefinger, then, massage the front teeth
(For a toothpick’s forbidden, afternoon, when in fast);
Next dash three handfuls of water on the face,
From where the hair grows on the head down to the chin;
Item, wash both arms up to the elbow-joint,
Saying whatever you know in praise of God, and recollection of Him;
Item, massage your head, then rinse your feet-
And there it is, all finished in the Name of God!

" None knows the ritual better than I do:
See you not the village-elder’s turned decrepit?’
The ancient village-headman heard these words
And lost his temper: ‘O foul person, execrated one!
Did you not call it error to use toothpicks while in fast?
But is it right to eat the sons of men when they are dead?
Wash first your mouth from what should not be said:
Then it will be washed free of edibles!’

When a person’s name comes up in company,
14



Call him by the fairest name and designation;

If constantly you say that other men are asses,

Do not suppose they’ll speak of you as human!

So speak of my conduct in the district round about

That you may say it to my face;

If by a beholder’s eye you're put to shame,

Is not, O sightless one, the Knower of the Unseen ever present?
Are you not, then, of your own self ashamed

That you have disregarded Him but are ashamed by me?

Three persons, so I've heard, may rightly be disparaged,
While if you pass beyond them to a fourth, that’s wrong:
One is an emperor approving what is blameworthy,

On whose account you see harm lying on men’s hearts;
It is permissible to pass reports of him, ‘

That mankind may be against him on their guard,
Second, no covering spin around the shameless man
Who even rends the veil round his own self;

Preserve him not, good brother, from a pool,

For he to the neck will fall in a pit!

Third, is the man of crooked scale, his nature devious:
Tell all you know of his evil deeds.

Tr by: (« G.M. Wickens

Exercises

1. Give a brief précis of the passage in no more than one hundred words.

2.Give an expository translation of the last six couplets avoiding the

phraseology of the English text as possible.

3. Give the English equivalents of the words and phrases as they -appear in the

English version. Add other proper synonyms of your own where possible:
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The Epilogue of Gulestan

Most of the utterances of Sadi being exhilarant and mixed with pleasantry,
shortsighted persons have on this account lengthened the tongue of blame, al-
leging that it is not the part of intelligent men to spend in vain the kernel of
their brain, and to eat without profit the smoke of the lamp; it is, however,
not concealed from enlightened men, who are able to discern the tendency
of words, that pearls of curative admonition are strung upon the thread of ex-
planation, and that the bitter medicine of advice is commingled with the
honey of wit, in order that the reader’s mind should not be fatigued, and
thereby excluded from the benefit of acceptance; and praise be to the Lord
of both world.

We gave advice in its proper place
Spending a lifetime in the task.
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If it should not touch anyone’s ear of desire
The messenger told his tale; it is enough.

Tr by: (Edward Rehatsek)

Exercises

1. Studying once more Nicholson’s poem on Sadi given at the beginning of this
Chapter (appearing on the page), explain how the above epilogue has been
reflected in the said poem.

2.Give the English equivalents of the following words and phrases as they
are used in the original text:
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3.1s the phrase "both worlds"a proper equivalent for the word SedWt 2
Explain!
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BEAUTY

In that solitude, in which being was without a mark,

The universe still lay hidden in the treasure - house of non-existence ;
Whilst its substance had not yet taken the form of duality,
And was far from speech and talk, from “We” and “Ye”.
BEAUTY was free from the shackles of form,

And by its own light alone was it visible to itself;

It was a lovely bride behind the veil of her nuptial-chamber,
Her vesture unsullied by suspicion of a speck.

There was no mirror to reflect back its countenance,

Nor had ever comb passed a hand through its ringlets;

No breeze had ever ruffled a lock of its tresses;

Its eye had never been touched by a grain of surmadust;
No nightingale had yet nestled under the shade of his rose;
No rose had put yet on her adornment of verdure;

Its cheek was not yet embellished by mole or down,

And no eye had yet beheld it even in imagination;

Its voice of endearment was with itself alone,

And with itself was played its game of affection.

But wherever the power of Beauty exists,

Beauty is angered to be hidden by a veil.

A lovely face will not endure concealment:

Bar but the door, it will escape by the window!

Behold the tulip on the mountain-top,

How smilingly it comes forth in the vernal season;

It shoots out of the earth thro’ every cleft of the rock,

And forces itself into notice by its own loveliness.

When a fecling of Beauty once falls upon the sight,

And strangely threads itself on the tie of sensation,

It can never again pass away from the fancy;

It insists henceforth on being heard or spoken of.
Wherever is the Beautiful, this is its law,

Imposed by the action of the Eternal Beauty;

Coming [rom the realms of the Holy, here it pitched its station,
And revealed itself in every quarter and to every spirit.

In every mirror is reflected its face,
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[n every place is heard its conversation and language;

And all the holy who are seeking the Holy

Exclaim in ecstasy, “O Thou Holy One!”

And from all the divers in this celestial ocean

Rises the shout, “Glory to the Lord of Angels!”

From its brightness a beam fell upon the Rose,

And from the Rose came its melody into the soul of the Nightingale;
From its fire the Taper kindled up its cheek,

And forthwith a hundred Moths were burnt in every chamber:
From its light a spark set on fire the sun,

And straightway the Nile-lily raised its head from the water,
By its countenance Laila arrayed her own, '

And Mejhfm’s passion was inflamed by every hair;

The mouth of Shirin opened its sugared lip,

And stole the heart of Parviz and the soul of Ferhad;

The Moon of Canaan raised its head from its breast,

And bore away reason from the brain of Zulaikha.

Yes! - Beauty unveils its countenance in the private chamber.
Even when hid behind the veil from earthly lovers;

of every veil which thou seest it is the veil-holder,

"Tis its decree which carries every heart into bondage;

In its love only has the heart its life;

In its love only has the soul its felicity.

The heart of every one who is enamoured with the lovely

Is inspired by its love, whether he knows it or not.

Beware that thou fall into no error as to Beauty;

Love we must when it shows forth its charms ;

For as each thing is fair, so is it worthy of love;

It is the stem whence comes the object:

Thou art the mirror, it brings thee the image;

Thou art hid by a veil, it shows itself openly;

When thou lookest on Beauty, it is the mirror also,

For it is not only the treasure, but the treasure-house too
We have in this mattar no right to intermeddle - thou and I;
Our opinions about it are but vain fancies!

Be silent! _ for this is a tale which has no ending’

Its language is one which has no interpreter.

Better for us that our business be love,
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For without its converse we are nothing - nothing!

Tr by: « Ralf. T.H. Griffithy

Exercises

1. Give the gist of Jami’s theory of genesis in a short paragraph not exeeding a
hundred words.

2. Give a brief evaluation of the English translation citing examples of any
mistake or deviation thereof.

3. Give the English equivalents of the following words or phrases as they
appear in the English text adding proper or better synonyms if possible:
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On The Decline of The Sassanid Empire

Buzurjmihr was asked, "why was it that the empire of the house of Sasan fell to
ruin while you were their councellor, for today you have no equal in the world
for prudence and policy and wisdom and learning?" He said, "there were two
reasonsfirstly the Sassanians entrusted weighty affairs to petty and ignorant of-
ficers, and secondly they hated learning and learned people. Men of stature
and wisdom should be sought out and put into office."

Tr. by: «Reuben Levy)

Exercises

1. Giveyour own paraphrase of the passage in English.

2. Locate and correct the deviation occured in the English version as compared
with Persian text. ,

3. Give the English equivalents of the following words as provided by the
translator. Make necessary corrections and give proper altermjatives if any:
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Dispersed Couplets

1

To the seeker after pearls silence is a speaking argument
For no breath comes forth from the diver in the sea

2

The wave is ignorant of the true nature of the sea;
How can the temporal comprehends the Eternal?

3

What profit accrues from a perfect guide
To those whom fate hath left empty-handed
For even Khidr brings back Alexandcr a thirst from the Water of Life.

4

The touchstone of false friends is the day of need
By way of proof, ask a loan from your friend.

5

The rosary in hand, repentance on lips, and the heart full of sinful longings-
Sin itself laughs at our repentance

Tr. by: (E.G. Brown)
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Exercises

1. Give a paraphrase of both Persian and English texts in your own words
2. Give the equivalents of the following words or phrases in English:
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A quadruped loaded with books

Two men took useless trouble and strove without any profit, when one of them
accumulated property without enjoying it, and the other learnt without practis-
ing what he had learnt.

However much science thou mayest acquire

Thou art ignorant when there is no practice in thee.
Neither deeply learned nor a scholar will be

A quadruped loaded with some books.

What information or knowledge does the silly beast possess
Whether it is carrying a load of wood or of books?

Tr. by: « Edward Rehatesk)
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Exercises

1. Appreciate the merits of each of the two versions and justify your preference
of one over the other.

2. Give the English equivalents of the following words and phrases as they
appear in either of the English texts:
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Compassion on the Orphans

I know about the suffering of children
Because I lost my father in childhood.

I wore a crown of happiness

When my head was resting on his breast.
Shelter the orphan in your shade,

Wipe the dust off his face

And pick the thorn from his foot.

When you see an orphan sad and dcjected,
Do not kiss your own child.

Wipe his tear with mercy

And clean his face with affection.

Tr. by: (G.M. Wickens)
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Exercises

1. Rephrase the English translation in your own wording,.
2. Suggest new English equivalents for the following words:
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A Lofty Laudation in
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Praise of the Lord

Great Lord of Life and Wisdom! In Thy Name
Which to transcend no flight of thought may claim,
The Lord of honour, and of place and pride,

Who gives our daily bread and is our guide,-

The Lord of Universe and rolling sphere,

Bright in Whom Nghid, Sun and Moon appeare,

Our highest ideals doth He all excel,

Painter supreme of every gem as well!-

You the Creator who now fain would see,

Trouble your eyes not, for it cannot be.

No anxious care to Him its way may find,
L)



All dignity and fame Him lag behind.

Words that this excellence would pass beyond,
These nor in soul nor wisdom may be found,
The soul and wisdom only would he weigh,
Nor cares he wordly riches to assay.

None knows to praise Him as He truly is,

Thy service with girt loins is duly His.

Tr. by: « W. Clarkey

Exercises

1. Give an expository paraphrase for the 8th couplet in your own wording.

2. Give a brief appreciation of the translation and cite examples of deviations
from the original text if any.

3. Provide interchangeable English synonyms for the following words and
phrases:
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Beneath and Above

“The heaven with these fair and pleasant stars should be beautiful;
It hath an aspect beneath, whatever there may be above.

If this lower aspect should ascend by the ladder of knowledge,

It would indeed be at onc with its original.

No exoteric understanding can comprehend this speech,

Though itbe Abii Nasr[al-FarabiJor Aba ‘Al [ibn] Sind (Avicenna).”
Opening lines from a well-known Ode by Mir Findereski '

Tr. by: «E.G. Brown)

Exercise

Give the English equivalents of the following words as translated by Brown and
add suitable synonyms where possible:
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A Tale From Gulestan

Two durwaishes of Khorasan who had entered into strict intimacy, travelled
together: One who was infirm would fast for two days, and the other who was
robust used to eat three times a day. It happened that they were seized at the
gate of a city on suspicion of being spies, were both confined in the same room,
and the door closed up with mud. After a fortnight it was discovered that they
were innocent. On opening the door, they found the strong man dead, and the
infirm one alive, They were astonished at the circumstance, but a philosopher
said, that the contrary would have been more wonderful, for the one who was a
great eater, was not able to support abstinence; and the other who was weak,
having his body in subjection, and being used to fasting, had happily escaped.
A person who had accustomed himself to cat sparingly,
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When difficulty occurs, bears it casily;
But if in time of prosperity he has been used to pamper himself,
When he meets with distress he sinks under it.

Tr. by: «(Major R.P. Anderson))

Exercises

1. Rewrite the story in your own words.

2. What proper equivalents you can give for the Persian word _i—;,3 in
English,

3. Give the literal as well as the contextual meaning of the following Persian
words and phrases in English:
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Here Am 1

One night a certain man cried "Allah!"

Till his lips grew sweet with praising Him.

The Devil said, "O man of many words",

Where is the response ‘Here am I' (labbayka) to all this ‘Allah’?
Not a single response is coming from the Throne:

"How long will you say ‘Allah’ with grim face?"

He was broken-hearted and lay down to sleep:

In a dream he saw Khadir amidst the verdure,

Who said, "Hark, you have held back from praising God:
Why do you repent of calling unto Him?"

He answered "No ‘Herc am I’ is coming to me in responsc:
I fear that I am turned away from the Door."



Said Khadir, "Nay; God saith: that ‘Allah’ of thine is My ‘Here am I

And that supplication and grief, and ardour of thine is My message to thee.
Thy fear and love are the noose to catch My Favour:

‘Beneath every ‘O Lord’ of thine is many a ‘Here am I’ from me

Tr. by: «R. Nicholson)

Exercises

1. Give a prose English paraphrase of the text in your own wording,
2.Give at least two English equivalents for each of the following words and
phrases as they are used in the text.

S5 WSy oty
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3. There is one grammatical mistake in the English translation of the first line.
Tryto find and correct this and look for other similar deviations in the
whole text.
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From Discourses of Rumi

The Prophet, on whom be peace, said: The worst of scholars is he who visits
princes, and the best of princes is he who visits scholars. Happy is the prince
who stands at the poor man’s door, and wretched is the poor man who stands
at the door of the prince.

People who have taken the outward sense of these words to signify that it is not
right for a scholar to visit a prince, lest he should become amongst the worst of
scholars. That is not their true meaning, as they have supposcd. Their meaning
is rather this: that the worst of scholars is he who accepts help from princes,
and whose welfare and salvation is dependent upon and stems from the fear of
princes. Such a man {irst applics himself to the pursuit of learning with the in-
tention that princes should bestow on him presents, hold him in esteem, and
promote him to office. It was thereforc on their account that he consented to
better himself and converted from ignorance to knowledge. When he became a
scholar, he was disciplined by the fear of them and was subject to their control.
Willy-nilly, then, he comforts himself in conformity with the way which they
have mapped out for him. Consequently, whether it is the prince who formally
visits him or he goes to visit the prince, he is in every case the visitor and it is
the prince who is visited.

When, however, the case is otherwise, when the scholar has not become
qualified with learning on account of princes but rather his learning from first
to last has been for the sake of God; when his way and wont have been upon
the path of rectitude because it is in his naturc so to comport himself and he
cannot do otherwise - just as a fish can only live and thrive in water - such a
scholar is subject to the control and direction of reason. All men living in his
time are held in check by tliz awe of him and derive succour from the reflec-
tion of his radiance, whether they are aware of the fact or no. If such a scholar
goes formally to visit the prince, it is himself who is visited and the prince is the
visitor, because in every case the prince takes from him and receives help {rom
him. That scholar is independent of the prince. He is like the light-giving sun,
whose whole function is giving and dispensing universally, converting stones

oy



into rubies and cornelians, changing mountains of earth into mines of copper
and gold and silver and iron, making the earth fresh and verdant, bestowing
upon the trees fruits of diverse kinds. His trade is giving: he dispenses and does
not receive. The Arabs have expressed this in a proverb: ‘We have learned in
order to give, we have not learned in order to take.” Hence it is they who are in
all circumstances the visited, and the princes who are the visitors.

Tr. by: (A.J. Arberry)

Comments

The translation is a paragon of perfection. One can hardly improve on the dic-
tion or phraseology and structure. The content has been, faithfully conveyed,
no diversion or deviation from the main thought is to be found and the pas-
sage is an easy fluent and sincere reading. This single passage reflects the trans-
lator’s full grasp of the spirit of the text and excellent command over the lan-
guages concerned.

Exercises

A) Answer the following questions in full sentences:

1. Is the word "prince" a proper equivalent for " . "?

2. Propose other equivalents for " &, 40", proper to the sense asitis used in
the text.

3 gamll o L,J.: has been rendered "universally". Could you find a better
word or phrase to replace it?

4. Try your hand giving another translation from the second paragraph, and
correct yourself on Arberry’s version,

B) Give the English equivalents of the following words and phrases as used in
the text. Try as far as possible to give interchangeable synonyms not used in
the translatior
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Exercises

1. Explain how tradition is a proper equivalent for & a>~. What other words
you would suggest.

2. Give your own translation of at least 7 of the traditions,

3. Make a list of all religious terms used in the traditions or the commentaries
thereof together with their Persian and English equivalents.

4. Give the equivalents of the following words and phrases as used in the
English texts. Add your own suggestions if any:
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Gems of Wisdom

From the Traditions of the Holy Apostle
After the Holy Koran which is regarded as "Wahy" or
divine revelation, there is no source of authority in Islam
greater than the sayings anddeeds of the Holy apostle desig-
nated by the term "sunna" or the traditions. The importance
of sunna is well expressed in the following passage by
Ghazali the great theologian of 11th century:

Know that the key of happiness

is following the Sunna and imitating

God's Apostle in all his goings

out and comings in,

in his movements and times of

quiescence even in the manner of

his eating, his department, his

sleep and his speech, not only

in matters of religious

observances alone but in all matters

of use and mont.
The following traditions have been gathered from different
OA



sources. Besides the Persian and English translations,
poems have also been provided commenting on the tradi-
tions.

Tr. by: «(H.M. Ghomshei)

Knowledge is the stray camel of the
Believers: where so ever they find it, they
take it.

2

"You are pure; we have not known you as it befits you."
How can any eye come to see you as you

are; one perceives you only to the extent

of his insight.

3

"A good Moslem is one who minds his own business and does not interfere in
what does not concern him."

4

"HAPPY is the person who* finds fault with himself instead of finding fault
with others.”

O you who never understood good and evil,

examine yourself first, then turn to others.

If you have examined yourself,

You will be freed from examining others.

5

"WHOEVER devotes himself solely to God for 40 days, fountains of wisdom
shall pour forth from his heart upon his tongue.”

‘&z.ld)lycan also be translated blessed is he who ...
o4



6

"I was delegated as a prophet in order to perfect moral virtues."

7

"MODERATION is the best course of action."

8

"O son of Adam, I created you for Myself, and all things for you."

Man is the substance, the world but an accident.

Allis shadow-like and secondary, only you are the purpose.

Clouds and wind, moon and sun, the heavens all are working

All that you may acquire your daily bread, and not eat it while neglecting the
truth.

For your sake alone, all are circling obediently

Thus would it be unjust for you, not to be obedient to God

9

"WHOEVER knocks on a door and persists will be allowed in."

Rumi considered this tradition an authentic one as indicated by the following
poem:

Knock on a door, the Apostle said,

And in the end it shall be opened to you.

Wait on the street of a friend,

And eventually you will see his face .

Dig all day in the earth.

And finally you will reach pure water.

Tr. by: ¢Dr. J. Nourbakhsh)
Edited by: H.M. Ghomshei

Comments
32,» has been wrongly translated for all day which means 3, , rLu“



10

"The best people are those who possess a good temperament.”
In the world of pursuit I have found no virtue
Better than good temper

11

Pursuit of knowledge is an obligation on every Muslem, man or woman.

12

Seek out knowledge even if you have to take a long journey to China.

4]
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A Tale from Gulestan

In the great mosque at Balbuk, I was reciting some words by way of admoni-
tion to a company whose hearts were withered and dead, incapable of applying
the ways of the visible to the purposes of the invisible world. I perceived that
what I was saying had no effect on them, and that the fire of my piety had not
kindled their green mood.
I became weary of instructing brutes, and of holding a mirror in the way of the
blind; but the door of signification continued open, and the concatenation of
discourse was extended in explanation of this verse of the Koran, (Arabic) "We
are nearer to him than his jugular vein". My discourse had got to such a length
that T said:

A friend is nearer to me than myself,

But what is more wonderful, I am far from him,

What shall [ do, to whom shall I address myself,

Since he is in my arms, whilst I am separated from him?
I am intoxicated with the mine of his discourse, and the dregs of the cup are in
my hand. At this time a traveller passing by the company was so much
animated by my last words, that he exclaimed with an emphasis that produced
the acclamations of the whole, and the senseless company joined in enthusiastic
rapture. I said: "O God those who are afar off know thee, whilst those who are
near and ignorant, are at a distance,

When the hearer does not understand the discourse,

Expect not any effect of genius from the orator:

First extend the plain of desire,

In order that the orator may strike the ball of eloquence.”

Tr. by: «R.M. Rehder)

Exercises

1. Give an expository paraphrase of the English text (the first paragraph only),
avoid the original wording as far as possible.

2. The phrase o)) S Al b A;.J» has been translated "holding a mirror in
the way of the blind" correct the translator and clarify the meaning.

3.Give the literal as well as the technical or idiomatic meaning of the

41



following words and phrases:
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4.Ts the word "great” a proper equivalent for " C‘“L-’ " ? Give your suggestion.
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Spiritual Journey

1

I died from mineral, and plant became;

Died from the plant and took the sentient frame;
Died from the beast, and donned a human dress;
When by my dying did I e’er grow less

Another time from manhood must die.

To soar with angel-pinions through the sky.
"Midst Angels also I must lose my place.

Since "Everything shall perish save His Face.

Let me be Naught! The harp strings tell me plain
That unto Him do we return again.

Tr. by: «E. Brown)
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I died as mineral and became a plant,

I died as plant and rose to animal,

I died as animal and I was man.

Why should I fear? When was I less by dying?
Yet once more I shall die as man, to soar
With angels blest; but even from angelhood

I must pass on: all except God doth perish.
When 1 have sacrificed my angel soul,

I shall become what no mind ¢’er conceived.
Oh, let me not exist! for Non-existence -
Proclaim in organ tones, "To Him we shall return.”

Tr. by: «R.A. Nicholson)

Exercises

1. Comparing the two English versions, discuss briefly the merits of each and
point out any deviations from the origin language.

2.Explain why ¢s2,l, was used in the verse "To Him we shall return”?

3. Are the words organ or harp proper equivalents for ¢4 ,!? If not, what
other word should replace them?

4. Give the English equivalents of the following words or phrases as they
appear in the two versions and add other interchangeable synonyms if any:
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A Tale of Gulestan

I saw a merchant who possessed one hundred and fifty camels laden with mer-
chandise, and forty slaves. One night, in the island of Kish, he entertained me
in his own apartment, and during the whole night did not cease talking in ram-
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bling fashion, saying: "I have such and such a partner in Turkistan, and such
goods in Hindustan; these are the title-deeds of such and such a piece of
ground, and, for this matter such a one is security.” Sometimes he would say: "I
have aninclination to go to Alexandria, the air of which is very pleasant." Then
again: "No, I will not go, because the Mediterranean sea is boisterous. O Sadi, 1
have another journey in contemplation, and after I have performed that I will
pass the remainder of my life in retirement, and leave off trading." I asked what
journey it was. He replied: "I want to carry Persian brimstone to China, where I
have heard it bears a very high price; from thence I will transport China ware
to Greece, and take the brocades of Greece to India, and Indiasteel to Aleppo.
The glassware of Aleppo I will convey to Yemen and from thence go with
striped cloths to Persia; after which I will leave off trade and sit down in my
shop.” He spoke so much of this foolishness that at length, being quite ex-
hausted, he said: "O Sadi, relate also something of what you have seen and
heard." I replied:

"Have you not heard that once upon a time a merchant,

As he was travelling in the desert, fell from his camel?

He said that the covetous eye of the wordly man

Is cither satisfied through contentment or will be filled with the earth of the

grave.”

Tr. by: «R.M. Redher)

Exercises

1. What is the main theme of the tale? (Remember that the theme is not a
word like "avarice", but rather a full predicative sentence.

2. Rephrase the English translation of the ending verses in your own wording.

3. Give proper English equivalents for the following words and phrases, not
used in the translation:
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A Tale from Gulestan

1 heard of a collector of revenues, who desolated the houses of the subjects, in
order to fill the king’s coffers; regardless of the maxim of the sages which says,
"Whosoever offendeth the most high to gain the heart of a fellow creature, God
will make that very creature the instrument of his destruction.”

The burning flame from wild rue raises not such a smoke,

as is occasioned by the sighs of the afflicted heart.
They say, that the lion is the king of beasts, and the ass the meanest of animals,

but the sages agree, that the ass who carries burthéns, is preferable to the lion,
that destroyeth mankind.

Tr. by: (Major R.P. Anderson))
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Exercises

1. Give your own translation of the Persian text avoiding the English version
phraseology as far as possible.

2. Give the literal as well as the contextual meaning of the following words or
phrases:
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A Tale from Sadi

In Egypt dwelt two sons of a nobleman, one of whom acquired learning and
the other gained wealth; the former became the most learned man of his time
and the other Prince of Egypt. Afterwards the rich man looked with contempt
on his learned brother, and said, "I have arrived at monarchy, and you have con-
tinued in the same state of poverty." He replied, "O, brother, it behoveth me to
be the more thankful to the divine Creator since I have found the inheritance
of the prophets, that is wisdom; and you have got the portion of Pharaoh, and
Himan, or the Kingdom of Egypt.

[ am the ant, which men tread under their feet

And not the wasp, of whose sting they complain.

How shall I express my grateful sense of such blessing,

That I am not possessed of the means of oppressing mankind?"

Tr.by: «Major R.P. Anderson)
Y



Exercises

1. Give your own version of the story in English (excluding the final poem).

2.1Is the word noble man a proper equivalent for .l ? Discuss!

3. Give the literal as well as contextual meaning of the following words and
phrases in English:
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The Soul of Prayer
1

JALAL UL-DIN was asked, "Is there any way to God nearer than the ritual
prayer?" "No", he replied; "but prayer does not consist in forms alone. Formal
prayer has a beginning and an end, like all forms and bodies and everything
that partakes of speech and sound; but the soul is unconditioned and infinite: it
has neither beginning nor end. The prophets alone have shown the true nature
of prayer ... Prayer is the drowning and unconsciousness of the soul, so that all
vy



these forms remain without. At that time there is no room even for Gabriel,
who is pure spirit. One may say that the man who prays in this fashion is ex-
empt from all religious obligations, since he is deprived of his reason. Absorp-
tion in the Divine Unity is the soul of prayer."

Tr. by: «R. Nicholson)
2

Someone asked: Is there any way nearer to God than prayer?

He replied: Also prayer, but prayer which is not merely this outward form.
This is the ‘body’ of prayer, since formal prayer has a beginning and an end;
and everything which has a beginning and an end is a ‘body.” The words Allahu
Akbar are the beginning of formal prayer, and its end is the salutation ‘Peace.
Similarly the profession of faith is not merely the formula uttered on the
tongue, for that formula too has a beginning and an end. Every thing which is
expressed in words and sounds and has a beginning and an end is ‘form’ and
‘body’; its ‘soul’ is unconditioned and infinite, and has neither beginning nor
end.

Moreover this formal prayer was invented by the prophets. Now our
Prophet, who invented the Muslim prayer, spoke as follows: ‘I have a time with
God when I am not contained by any prophet sent by God, neither by any
angel set near to God.” Hence we realise that the ‘soul’ of prayer is not this
‘form’ alone. Rather it is a complete absorption, a state of unconsciousness ex-
cluding and not finding room for all these outward forms. Gabriel himself, who
is pure reality; is not contained therein.

Tr. by: «S.J. Arberry)

Exercises

1. Compare the two translations and give your arguments for prefering one
over the other.

2. After a close study of the two versions given here try your hand making a
third version of your own, avoiding phrascology and diction of the two
versions as far as possible.
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A Tale from Gulestan

They asked a certain wise man, what was his opinion of consecrated bread? He
replied, "If they receive it in order to compose their minds, and to promote
their devotions, it is lawful, but, if they want nothing but bread, it is illegal.

Men of piety receive bread to enjoy religious retirement,
But enter not into the cell of devotion for the sake of obtaining bread.

Tr. by: «E. Rehatseky

Exercises

1. Using the revised forms in the footnotes, make a new version of the

passage in your own phraseology.

2. Give the literal as well as the contextual meaning of the following Persian
words and phrases in English:
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3. Is the word (consecrated ) a proper equivalent for ¢ <a35,»? If not give
your suggestion.
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Severity and Mildness

Wrath beyond measure produces estrangement and untimely kindness destroys
authority. Be neither so harsh as to digust the people with thee nor so mild as
to embolden them.

Severity and mildness together are best
Like a bleeder who is a surgeon and also applies a salve.

Exercises

1. Rephrase the 'English translation trying to make the message more clearly
conveyed.
2. Give the equivalents of the following words in English:
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A Tale from Gulestan

1

On one occasion we had marched, I recollect with the caravan, and halted
towards morning on the skirts of the wilderness. One mystically distracted, who
accompanied us on that journey, set up a loud lamentation at dawn, went
wandering into the desert, and did not take a moment’s rest. Next day I said to
him, "What condition was that?" He replied, "I remarked the nightingales that
they had come to carol in the groves, the pheasants to prattle on the moun-
tains, the frogs to croak in the pools, and the wild beasts to roar in the forests,
and thought with myself, saying, it can not be generous that all are awake in
God’s praise and I am wrapt up in the sleep of forgetfulness'

YA



Last night a bird was carolling towards the morning;

It stole my patience and reason, my fortitude and understanding.
My Lamentation had perhaps reached

The ear of one of my clearly beloved friends.

He said, ‘I did not believe that the singing of a bird

Could so distract thee!’

I answered, this is not the duty of the human species,

That the birds are singing God’s praise and that I am silent.

Tr. by: « R.M. Rehder»

2

I remember having once walked all night with a caravan and then slept on the
edge of the desert. A distracted man who had accompanied us on that journey
raised a shout, ran towards the desert and took not a moment’s rest. When it
was daylight, I asked him what statc of his that was. He replied: ‘I saw bulbuls
commencing to lament on the trees, the partridges on the mountains, the frogs
in the water and the beasts in the desert so I bethought myself that it would not
be becoming for me to slecp in carelessness while they all were praising God.’
Yesterday at dawn a bird lamented,
Depriving me of sense, patience, strength and consciousness.
One of my intimate friends

Who had perhaps heard my distressed voice

Said: ‘T could not believe that thou

Wouldst be so dazed by a bird’s cry.’

I replied: ‘It is not becoming to humanity

That I should be silent when birds chant praises.’

Tr. by: (Edward Rehatsek)

Exercises

1. Make a syntactical comparison of the two versions given here and justify
your preference of onc over the other.

2. Give your own version of the prose section of the tale avoiding the
phraseology and diction of the English texts as far as possible.

3. Give the equivalents of the following words or phrases as they appear in

\A)



either of the two English versions adding proper synonyms of your own if
any:
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Pray

O Fashioner of all that doth exist,

Our strength in weakness doth in Thee consist.
The whole creation is beneath Thy sway.

We live, for Thou art Life itself away.

No outward form to Thee assigned can be.
Unlike art Thou to us, and we to Thee.
Unspoken be words not of Thee designed;
Forgotten be what brings not Thee to mind.
All we are mortal; Thou immortal art-

To us beneficient - in holiness apart.)

Tr. by: «Rev. R.N. Sharp)

Comment

The translation follows the verse form of the text which is rhyming couplet. Ex-
Ay



cept for the last line which is confused because of the mistake in the Persian
text, the translation is successful in conveying the message. The last line can be
rendered as follows in "the Kingdom of Glory and Holiness belongs to Thee
alone".

Exercise

Give the equivalents of the following words and phrases in English appropriate
to the context of the poem:
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Khayyam’s Prediction

In the year A.H. 506 [A.D. 1112-13], Khwija Imam ‘Umar-i-Khayyami and
Khwaja Imam Muzaffar-i-Isfizari had alighted in the city of Balkh, in the Street
of the Slave-sellers, in the house of Amir Aba Sa’id Jarrah,and I'had joined that
AY



assembly. In the midst of our convivial gathering I heard that Argument of
Truth ‘Umar say, ‘my grave will be in a spot where the trees will shed their blos-
soms on me twice a year.” This thing seemed to me impossible, though I knew
that such a one would not spcak idle words.

When I arrived at Nishapur in the year A.H. 530 [A.D. 1135-6], it being
then four years sincc that great man had veiled his countenance in the dust,
and this nether world had been bereaved of him, I went to visit his grave on
the eve of a Friday (sceing that he had the claim of a master on me), taking
with me one to point out to me his tomb. So he brought me out to the Hira
Cemetery; I turncd to the left, and {ound his tomb situated at the foot of a gar-
den wall over which pear-trees and peach-trees thrust their heads, and on his
grave had fallen so many flower-leaves that his dust was hidden beneath the
flowers. Then I remembered that saying which I had heard from him in the city
of Balkh, and I fell to weeping, because on the face of the earth and in all the
regions of the habitable globe, I nowhere saw one like unto him. May God
(blessed and exalted is He!) have mercy upon him, by His Grace and His
favour!

Tr. by: (E.G. Browny

Exercises

1. Give a brief critical cvaluation of the translation as to how far it has or has
not succeeded in combining loyalty with {luency and beauty.

2. Give your own translation of the last paragraph avoiding the diction and
phraseology of the English text as far as possible.

3. Provide the English equivalents of the following words and phrases as they
appear in the English text and proper synonyms of your own where
possible.
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A Quatrain from Khayaam

1

And this I know: whether the one true light.
Kindle to love or wrath-consume me quite.
One flash of it within the Tavern Caught
Better than in temple lost outright

Tr. by: (E, Fitzgerald)

2

In tavern better for commune with Thee,

Than pray in mosques and fail Thy face to see!
O’ first and last of all Thy creaturcs Thou,

"Tis Thine to burn and Thine to cherish me!

Tr. by: «Winfield»

3

In some low inn I’d rather seek Thy face
Ad



Than pray without Thee toward the niche’s place
O First and last of all, as Thou dost will,
Burn me in Hell - or save me by Thy grace.

Better at tavern, and with wine

To lay Thee all my Secrets bare
Than to intone the parrot prayer
And Thou not with me in the Shrine
Thy name is Last and First to tell
Whatever is, save Thee, is nil

Then cherish me, if so Thy will

Be done - or burn my soul in hell.

I would rather in the tavern with Thee

Pour out all the Thoughts of my heart

Than without Thee go and make my prayer
Unto Heaven, This truely, O’ creator of all
Things present and to come, is religion;
Whether Thou castest me in to Flames, or
makest me glad with light of Thy countenance.

Exercises

1. Make a free translation of the quatrain in your own words.

Tr. by: (Rodswell)

Tr. by: ( Arberryy

Tr. by: «Justin Mac Carthy)

2. Which of the five translations is the most literal and which is the most

literary.

3. Justify your preference of one translation over all others.
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Awake! for Morning in the Bowl of Night

Has flung the Stone that puts the stars to flight:
And lo! the Hunter of the East has caught

The Sultan’s Turret in a Noose of Light

«(Fitzgerald Translationy (First
Edition)

2

While Dawn, Day’s herald straddling the whole sky,
Offers the drowsy world a toast ‘To wine’,

The Sun spills early gold on city roofs -

Day’s regal Host, replenishing his jug.

Tr. by: «Graves/Shahy
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The arch is broken and the splendour fled
Where every aspect once was brave and fair,
This Palace none inhabits save the dead
Whose ivory bones the desert breezes stir.

The Hall of Audience desecrated lies -
Though Princes came to make obeisance here -
And from a ruined tower an owlet cries:

‘The glory is departed —where? where? where?

((A free translation)
Tr. by: ¢ R.M. Rehde)

Exercises

1. Give a brief contrastive analysis of the two translations from the first
quatrain noting the merits and faults of each separately.

2. Make an expository prose translation of both quatrains, remaining as loyal to
the original text as possible.

3. Give the literal as well as the figurative meaning of the following two
metaphorical expressions:
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Rebound of Goodness

Who from the world would seek for constancy?
Constant with whom was it? With us will be?
The rule of Soloman has run its span;

The world is here; but where is Soloman?

How much could S4m and Soloman retain

Of countless gold and glitter of their reign?
Earth’s sojourners are now in dust,

How knows the earth, beneath it’s dust, what lies?
On ev'ry side was once a hero’s head;

At ev'ry step a princely foot did tread.

To be approved by men in lifc aspire!

That God’s approval too thou may’st acquire.
Whose goodncss and whose noble deeds abound,

Al



His goodness will again to him rebound.

Tr. by: «Rev. R.N. Sharpy

Comment:

The translation follows the verse form of the Persian text which is "mathnavi"
or "rhyming couplet". There are some minor deviations from the text; but the
main thought has been retained.

Exercises

1. Give a prose translation of the text removing any mistakes or ambiguity you
may find in the English verse translation.
2. The correct text of the first hemistich of the second verse is as follows:
oS 8 e ledes S

Correct the English translation accordingly.
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Close Communion

Come, let us lift up our hands from our hearts,
For tomorrow they cannot be raised from the clay!

In autumn’s season do you not see the tree;

Left leafless by the harshness of the cold?

Raise up the vacant hands of need -~

To turn not back once more, of mercy vacant-handed?
(Suppose not, from the Door that never closes,

That any, raising hands, will turn in hopelessness!)
Destiny gives it a glorious vestment,

And God’s decree puts fruit within its sleeve.

All bring obedience, but the wretched being their need:
Come to the Court of him Who cares for wretches:

Like naked branches, let us raise our hands,

0



For leafless we can sit no more.

Tr. by: «G.M. Wickens)

Exercises

1, Make a free expository translation from the text.
2. Give the equivalents of the following words and phrases appearing in the
English version and add other suitable synonyms where possible.
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“‘There is no God Save Him alone!’

From door and wall, unvciled, the Friend shines

radiant, O ye who have eyes to see!

Thou seekest a candle whilst the sun is on high:

the day is very bright whilst thou art in darkest night.

If thou wilt but escape from thy darkness thou

shalt behold all the universe the dawning-place of lights.

Like a blind man thou seekest guide and staff for this clear and level road.
Open thine eyes on the Rose-garden, and behold

the gleaming of the pure water alike in the rose and the thorn.
From the colourless water [are derived] a hundred thousand colours; behold
the tulip and the rose in this garden-ground.

Set thy foot in the path of search, and with Love

furnish thyself with provision for this journey.

By Love many things will be made easy which in

the sight of Reason are very difficult.

Speak of the Friend in the mornings and the evenings:

seek for the Friend in the gloaming and at dawn.

Though they tell thee a hundred times “Thou shalt not

sce me still keep thine eyes fixed on the vision,

Until thou shalt reach a place to which the foot of

Fancy and the eye of Thought cannot attain.

Thou shalt find the Friend in an assembly whercunto

not even Gabriel the trusted hath access.

This is the Road, this thy Provision, this the Halting -

place: if thou art a roadsman, come and bring!

And if thou art not equal to the Road, then, like the

others, talk of thy Fricnd and scratch the back of the head 2y
O Hatif,the meaning of the Gnostics, whom they

sometimes call drunk and sometimes sober,

[When they speak] of the Wine, the Cup, the Minstrel,

the Cupbearer, the Magian, the Temple, the Beauty and the Girdle,

1. T am tarani, the answer given to Moses when he desired to see God face to face. See
Qur'dn, vii, 139. '
2. Like one bewidered or undecided.

At



Are those hidden secrets which they sometimes declare in cryptic utterance.
If thou shouldst find thy way to their secret thou

wilt discover that even this is the secret of those mysteries,

‘He is One and there is naught but He:

There is no God save Him alone!”

Tr. by: «E.G. Browne)

Exercises

1. Give your own version of the first 6 couplets in English. Avoid the
phraseology and diction of the English text as far as possible.

2. Make a précis of the whole text in no more than 10 lines in English.

3. Give the equivalents of the following words and phrases as appearing in the
English text, adding proper synonyms of your own if any:
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Saints’ Method of Training

In God’s world there is nothing more difficult than enduring the ridiculous.
Suppose for instance that you have read a certain book, corrected, emended,
and fully vocalised it. Then someone sitting beside you reads that book all
wrongly. Can you endure that? No, it is impossible. If however you have not
read the book, it makes no difference to you whether the other man reads it
wrongly or reads it right, you cannot distinguish wrong from right. So enduring
the ridiculous is a great discipline.

The saints do not shirk discipline. The first discipline in their quest has
been to slay the self and to eschew all desires and lusts. That is the ‘greater
struggle.” When they achieved and arrived and abode in the station of security,
wrong and right became revealed to them. They know and see right from
wrong. Still they are engaged in a great discipline; for these mortals do all
things wrongly, and they see this and endure it. For if they do not so, and speak
out and declare those mortals to be wrong, not one person will stay before
them or give them the Muslim salute. But God most High has bestowed on
them a great and mighty power and capacity to endure: out of a hundred
wrongnesses they mention one, so that it will not come difficult to the man. His
other wrongnesses they conceal; indeed they praise him, saying, ‘That wrong of
yours is right,” so that by degrees they may expel from him these wrongnesses,
one by one.

So, a teacher is teaching a child how to write. When he comes to writing a
whole line, the child writes a line and shows it to the teacher. In the teacher’s
eyes that is all wrong and bad. The teacher speaks to the child kindly and cajol-
ingly: ‘That is all very good, and you have written well. Bravo, bravo! Only this
letter you have written badly; this is how it ought to be. That letter too you
have written badly.” The teacher calls bad a few letters out of that line, and
shows the child how they ought to be written; the rest he praises, so that the
child may not lose heart. The child’s weakness gathers strength from that ap-
proval, and so gradually he is taught and assisted on his way.

Tr.: €AJ. Arberry)
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Exercises

1.Make a precis of the whole passage not exceeding a hundred words in
English. Avoid the wording of the given English text as far as possible.
2. Give the English equivalents of the following words and phrases as they

appear in the English text. Add alternatives or better suggestions where
possible:
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Jealousy

O Thou that givest aliment and power and stability,
Set free the people from their instability.

Give them self-control, "weigh down their scales,"
Relecase them from the arts of deceivers.

See the Kings who lead forth their armies

To slay their own people from envy!

Read "Wais and Ramin" and "Khosrau and Shirin,"
To see what these fools have done to one another.

Tr. by: «R. Nicholson)

Comment
The translation is in unrhymed verse and follows the text almost word for word.
In the last line the reference is to the well-known metric romances of Khosrau

and Shirin by Nizami and "Wais and Ramin" by Fakhroddin Asadi Gorgani.
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Exercises

1. Give English equivalents for the following words; avoid the English transla-

tion wording as far as possible:
RCAR R U':S“J Y HLIPr I
i dae o el 0 05,y ¥

2. Rewrite the English translation in more simple and fluent language.
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Journey

“Go abroad from the home-lands in search of eminence, and travel, for in
travel are five advantages:

The dissipation of anxiety, the acquisition of a livelihood, knowledge, culture,
and the society of some noble one (magid).

And if it be said, ‘In travels are humiliation and trouble, The traversing of
deserts and the encountering of hardships,’

Yet the death of a brave man is better for him than his continuance

In the mansion of abasement, between humiliation and an envious rival."

A Literary History of Persian
Tr. by: «E.G. Brown)

Exercises

1. Make a free translation from the Persian text into English, adding what you
may read between the lines.

2. Give at least two synonyms for each of the following words and phrases as
they are used in the text:
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The Ill Repute of Life

‘Old age hath come, and the exuberance of the youthful temperament hath

departed;

The weakness of the body can no longer support the heavy [wine-] cup.
The way of the world is not worth seeing a second time:

Whoever passes from this dust-heap looks not back.

Through the triumph of thy beauty over the army of Spring

The blood of the roses hath risen a fathom above the top of the Judas-tree.
Acquire such a disposition that thou canst get on with the whole world,

Or such magnanimity that thou canst dispense with the world.

According to our creed the detachment of the ‘Anqa’ is not complete,

For, though it retains no sign, it continues to think of name.

1. The mythical bird called in Arabic ‘anqd’ and in Persian Simurgh is often spoken of as

"having name but not substance®

y-¥
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If one cannot travel the road without sight, then how

Canst thou forsake the world when thou hast closed thine eyes to it?
The ill repute of Life endureth no more than two days:

O Kalim, I will tell thee how these too passed:

One day was spent in attaching the heart to this and that,

And another day in detaching it from this and that."

Tr. by: (E.G. Brown)

Exercises

1.Rephrase the English translation in your own words, adding such
comments as it may seem necessary for the full understanding of the poet’s
message.

2. Give the equivalents of the following words and phrases as they appear in the
English translation adding your own proposal for each term:
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3. Give your commentary on the last two couplets in no more than 50 words in
English.
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Asleep to the World

Every night thou dost free our spirits from the body’s snare and erase all im-
pressions on the tablets (of memory).

Our spirits are set free every night from this cage, they are done with audience
and talk and tale.

At night prisoners forget their prison, at night governors forget their power.
There is no sorrow, no thought of gain or loss, no idea of this person or that
person.
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Such is the state of the mystic, even when he is not asleep: God saith, "Thou
wouldst deem them awake whilst they slept.”

He is asleep, day and night, to the affairs of this world, like a pen in the hand
of the Lord

God hath shown forth some part of his state, in as much as the vulgar too are
carried away by sleep:

Their spirits gone into the Wilderness that is beyond words, their souls and
bodies at rest.

Till with a whistle Thou callest them back to the snare, bringest them-all again to
justice and judgement.

At daybreak, like Israfil (Seraphiel), He bids them return from Yonder to the
world of form:

The disembodied spirits He confines anew and causes each body to be laden
(with its good and evil works).

Tr. by: «R. Nicholson)

Exercises

1. Give an expository translation of the fifth line discussing the Qoranic
reference and Rumi’s commentary thereof.

2. The second hemistich of the 8th couplet apparantly refers to the following
tradition attributed to the Holy Apostle of Islam: )

olaxgllmlol 3 cpiol 52 a2l 215

Make a free translation of the tradition into English and give your comments
on how Rumi has identified the .5 (believer) with U ,lc (mystic)

3. Give the equivalents of the following words and phrases as provided by the
translator and add other proper synonyms you may suggest:
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The House of Hope
1

Come hither! hope’s unsteady palace is trembling in its place

Bring wine! for life’s unstable fabric has on the air its base.

Where the cerulean wheel is o’er us, that mortal’s slave I'd be,

Who, from all things that show the colour of earth’s control, is free.
Would’st thou be told how, in the tavern yest’r-eve, when drenched in wine,
R



I heard glad tidings from an envoy.sped from the world divine?
"Falcon," he spake, "of soaring vision, the Sidrah-tree thy seat,
"This corner, by misfortune haunted, is for thy nest unmeet.

"For thee from the empyreal cupols they whistle through the air;
"I know not what to thee has happened within this netted snare.”

I give thee my advice; remember, nor in thy deeds forget;

For what the Pathway’s master taught me, lives in my memory yet;
"Mistrust the world, her ways are fickle, her promises belied;

"Of thousand lovers has this beldam been till to-day the bride."
Lament not if the world maltreats thee, nor inattentive hear
What once a pilgrim, versed in love-love, poured forth into my ear;
"With a smooth brow by care unknotted, submit to what must be:
"The portal of Free-will is open nor to thyself nor me."

The rose is an inconstant flower, her smiles are brief and vain:

O amorous bulbul! vent thy sorrow, for thou mayst well complain.
Why, poet, dost thou envy HAFIZ

If indolent thy pen?

Eloquence and the art of pleasing

God only gives to men.

The house of hope is built on sand,
And life’s foundations rest on air;
Then come, give wine into my hand,
That we may make an end of care.

Let me be slave to that man’s will

Who "neath high heaven’s turquoise bowl
Hath won and winneth freedom still
From all entanglement of soul;

Save that the mind entangled be
With her whose radiant loveliness
Provoking love and loyalty
Relieves the mind of all distress.

Last night as toping I had been



In tavern, shall T tell to thee
What message from the world unseen
A heavenly angel brought to me?

"Falcon of sovereign renown,
High-nesting bird of lofty gaze,
This corner of affliction town
Befits thee ill, to pass thy days.

"Hearest thou not the whistle’s call
From heaven’s rampart shrills for thee?
What chanced I cannot guess at all
This snare should now thy prison be."

Heed now the counsel that I give,
And be it to thy acts applied;

For these are words I did receive
From him that was my ancient guide.

"Be pleased with what the fates bestow,
Nor lct thy brow be furrowed thus;
The gate 1o freedom here below
Stands not ajar to such as us."

Look not to find fidelity

Within a world so weakly stayed;

This ancient crone, cre [louting thee,
A thousand bridegrooms had betrayed.

Take not for sign of truc intent

Nor think the rose’s smile sincere;
Sweel, loving nightingale, lament:
There is much cause for weeping here.

What envying of Haliz’ ease,

Poor poctaster, dost thou moan?

To make sweet music, and to please,
That is a gift of God alone.



3

COME, for Hope’s strong castle is built on weak foundations; bring wine, for
the fabric of life is unstable as is the wind.

I am the slave of His wishes, who under the azure vault is free from the
shadow of dependence.

Shall I say, when yesternight I was utterly intoxicated in the wine-house, what
glad message was brought to me by an angel from the unknown world?

"O lofty-sighted royal falcon, whose seat is on the tree of Paradise, not in this
nook of misery should be thy nest.

"For thee are sounding the melodious voices from the Ninth Heaven! How
thou art fallen into this place of snares I cannot conceive!"

I will give thee a piece of counsel: keep it in mind and reduce it to practice;
for it is a precept which I have preserved in my memory from my aged guide:

"Seek not for the fulfilment of its promise from this perfidious world, for this
old hag has been the bride of a thousand wooers.”

Let not the cares of the world consume thee, and let not my advice depart
from thee, for I received it in affection from one who had been a pilgrim in
many lands;

"Be content with what hath been given, and smooth thy ruffled brow; for the
door of choice will not be opened either to thee or me."

In the smile of the rose is no sign of promise, or of performance: lament,
thou loving nightingale, for there is room for lamentation.

Why, feeble poectisers, be envious of HAFIZ, because God hath given him
the power to pour out sweet words, and to win all hearts?

Tr. by: «Rosen)

Exercises

1. Which of the three translations is more loyal and which is more fluent and
beautiful. Give reasons and cxamples.

2. Give the equivalents of the following words and phrases as they appear in
either of the translations:
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3. Explain how the following 6 expressions all imply one and the same thing
and how each reflect a different aspect of that:
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4.Is the word "wishes” used by the third translator for " c—.a" a proper
equivalent? If not what is your suggestion?
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On The Cause Of Our Maintenance

Seest thou not that before the beginning of thy existence

1y



God the All-wise, the Ineffable, when He had created thec in the womb
Gave thee of blood thy sustenance for nine months?

Thy mother nourished thee in her womb,

Then after nine months brought thee forth;

That door of support He quickly closed on thee

And bestowed on thee two better doors,

For He then acquainted thee with the breast,

Two fountains running for thee day and night;

He said, Drink of these both;

Eat and welcome, for it is not forbidden thee.

When after two years she weaned thee,

All became changed for thee; He gave thee thy sustenance by means of thy
two hands and feet

- “Take it by means of these, and by those go where thou wilt!?’

If He closed the two doors against thee, it is but right,

For instead of two, four doors have appeared,

- ‘Take by means of these, by those go on victory;

Go seek thy daily bread throuout the world?’

When suddenly there comes on thee thy appointed tim,

And the things of the-world all pass away,

And the two hands and feet fail in their office,

To thee in thy helpless state He gives an exchange for these four,
Hands and feet are shut up in the tomb,

And eight heavens become thy fourtune;

Eight doors are opened to thee,

The virgins and youths of Paradise come before thee,

That going joyfully to any door thou wilt

Thou mayest lose remembrance of this world.

Tr. by: « Major J. Stephenson))

Exercises

1. Give a brief précis of two passages in your own words not exceeding one
third of the English text.

2.Is the word "maintenance” a proper equivalent for " &), "? Explain and
give alternatives.

3. Give the English equivalents of the following words and phrases as they
appear in the English version. Add proper alternatives where possible.
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The Loom of Phantasy

O THOU by Whom the unspoken prayer is answered, Who bestowest at every
moment a hundred bounties on the heart.
Thou hast limned some letters of writing: rocks here become soft as wax for
love of them.
Thou hast scribed the nun of the eyebrow, the sad of the eye and the jim of the
ear as a distraction to our minds and understandings.
By those letters of Thine the intellect is made to weave subtle coils of
perplexity: write on, O accomplished Fair-writer!
Incessantly Thou shapest beauteous forms of phantasy upon the page of Non-
existence.
On the tablet of phantasy Thou inscribest wondrous letters - eye and profile
and cheek and mole.
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I am drunken with desire for Non-existence, not for the existence, because the
Beloved of the world of not-existence is more faithful.

Behold how the madmen dote on the blackness of those lines traced without
fingers!

Tr. by: (R. Nicholson)

Exercises

1. Give a brief comment on the 7th line explaining how non-existence is the
creator of all things.

2. The clause S . ¢=" in the 4thline has been correctly interpreted to
"write on"; considering other connotations of the word s » give your
own version of this line.

3. Give the English equivalents of the following words and phrases as
proposed by Nicholson and add other synonyms to suit the text:
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EXORDIUM

In the Name of God, the Merciful, the Compassionate: Praise without limit and
lauds unnumbered befit the Majesty of kingdom-possessing might, who, as in
the beginning of the primal genesis (‘And it is He who originates creation’),
brings forth the realities of the species from the preludes of generation; and
who converted the primary-mattar of Man (having the brand of the world of
creation) forty times, in ascending degrees towards perfection, from form to
form and state to state (‘Forty mornings, with my hands I kneaded Adam’s
clay’); till when it reached utmost order, and there appeared in it the mark of
attainment to fitting receptivity, He clothed it, all at once (‘Our commandment
is but one (word)’), by "Bel" and it is’ and ‘As atwinkling of the eye,orcloser’,
in the garment of human form, which bore the pattern of the world of com-
mand (‘And He sends down the spirit of His bidding’). Thus its primal exist-
ence received the sign of completion and the cycle of formation reached secon-
dary being, and it made ready to bear the divine deposit: ‘Then We produced
him as another creature’, corresponding to the beginning of genesis in the
repetition of production (‘Then He brings it back again’). Man’s spirituality
(which is the principle of existence of his form’s specificity, and which was
brought into being there, i.e. At the beginning of existence, in a twinkling) He
causes to pass through the academy of ‘Taught man what he knew not” and the
workshop of ‘Do ye righteously’, stripping the essence and refining the at-
tributes, progressing up the ascending degrees of perfection and adorning with
righteous deeds, year by year and state by state, step by step and stage by
stage; until at length He brings it to the appointed place of ‘Return to thy
Lord’ and all at once asks back its borrowed form, which was the primal dress
of human primary-mattar, and which in primal being had been distinguished by
so much kneading and nurture: ‘When their term comes they shall not delay it
by a moment nor put it forward’. And so the call ‘Whose is the kingdom
today?’, with the answer ‘God’s the One, the Omnipotent’, comes down from
kingdom-possessing Majesty into the void of the worlds of dominion and
power; and the time comes for ‘All things perish save His face’; and the
promise ‘As He originated you, so ye will return’ is fulfilled; and the mystery of

I was a hidden treasure’ attains completion. “That is the ordinance of the Al-
1Y



mighty, the All-knowing’,

Tr. by: «G.M. Wickens)

Exercises

1. Make a précis of the whole text in no more than 100 words in English.
2. Are the words "brand" and "might" proper equivalents for c.x., and
<%—= ? Explain!
3. Make a list of all quotations from the Quran in Arabic and English as given
in the two texts, and complete it with a Persian translation of your own.
4. Give the equivalents of the following words or phrasesin English as they
appear in the text. See if you can add proper synonyms of your own:
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The Religion of Love
1

My heart takes different shapes:

A cloister of Christian monks,

A temple of idols, a meadow for gazelles, |
The Kaaba of pilgrims, the tablets of Thora,
The Koran .....

Love is my credo wherever turn His camels,
Love is my credo and my faith.

My heart is receptacle of all forms:

My heart is a pasture for the Ghazelles,

A convent for the Christian monk;

A temple for idols

And a Kaaba for the Moslem pilgrim.

My heart is the Tablets of Torah,

and the Book of Koran.

My religion is love, wherever its camel may take me.
And this is my creed, and this is my faith.

Tr. by: (Najibollah?

Tr. by: «(H.M. Ghomshei)

3

My heart has become capable of all forms

It is a meadow for gazelles and a monastry for Christian monks.

A temple for idols and the pilgrim’s Ka’aba

The tablets of the Law and the book of the Koran

I profess the religion of Love, and whatever direction
Its steed may take, Love is my religion and my faith

Tr. by: (Nicholson)
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Exercises

1. Give a literal translation of the poem in both Persian and English.

2. Compare the three English translations and justify your preference of one
over the others.

3. Give the exact English equivalents of the following words:
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Infidelity is ignorance and the Ordainment of in-
fidelity is wisdom

YESTERDAY a man who was fond of dialectic put a question to me.

He said, "The Prophet says that to be pleased with infidelity is an act of infidel-
ity; and his words are conclusive, like a seal.

But he has also declared that the Moslem must be pleased with every Divine
Ordainment. |

Now, is not infidelity and hypocrisy God’s Ordainment? If I am pleased with in-
fidelity, I shall be disobeying God,

And if I am not pleased, that too will be wicked: how can I escape from this

dilemma?"
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I replied, "Infidelity is the thing ordained: not the Ordainment, but the effect of
the Ordainment.

I acquiesce in infidelity in that respect that it is God’s Ordainment, not in this
respect that it is our rebelliousness and wickedness.

In respect of the Ordainment, infidelity is not infidelity. Do not call God "in-
fidel," recant!

Infidelity is ignorance, and the Ordainment of infidelity is wisdom: how, pray,
should "Hilm" (ruth) and Khlim (wrath) be identical?

The ugliness of the script is not the ugliness of the scribe; nay, ’tis an exhibition
of the ugly by him.

Tr. by: « R. Nicholson)

Exercises

1. Give an expository translation of the Persian title which is the first
hemistich of the 9th couplet.

2. Give your own translation of the two traditions discussed in the passage.

3. Give the equivalents of the following words and phrases as they appear in
the English text and suggest other interchangeable synonyms if any:
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Selected Bibliography of the Works of Ibn Sina

As for the bibliography which Abii “‘Ubayd al-Jizjani mentioned in his biog-

raphy, it contained about forty works. However I have endeavored to collect

what was written and have set down in this bibliography what I have found,

added to what Shaykh Abu ‘Ubayed mentioned, coming to about ninety works.

1. The Supplements, mentioned in his writings as a commentary on the Shifa

2. The Shifa (Healing), which summarizes the whole of the four sciences. He

wrote the "Physics" and the "Metaphysics” in twenty days in Hamadhan

3. The Sum and Substance, which he wrote in his home city for the lawyer Abu
18



Bakr al-Baragqi in the early part of his life in about twenty volumes and which is
only found in the original manuscript

4. Good Works and Evil, on ethics, which he also wrote for this lawyer, in two
volumes, and which is only found in his possession

5. The Judgement, in twenty volumes, in which he commented on all of the
books of Aristotle and in which he judged between the Easterners and the
Westerners. It was lost in Sultan Mas‘ud’s raid

6. The Origin and the Return, on the soul, which he wrote in Jurjan

7. The Arabic Language, on Philology, which he wrote in Isfahan, but did not
transpose into clean copy, so nothing resembling a copy of it has been found

8. The ‘Ala’i Philosophy, in Persian

9. Instructions and Remarks, which is the last and best work he wrote on
philosophy, to which he held steadfastly

10. Guidance, on philosophy, which he wrote ‘Ali’, and which contains a sim-
mary of all the branches of philosophy

11. The treatise Hayy ibn Yaqgzin (Alive, the son of Awake)|, also written 'in
that castle, an allegory about the active intellect

12. An essay on phonetics, which he wrote in Isfahan

13. An essay on Natural Facultics for Abi Sa‘id al-Yammi

14. The treatise, the Bird, an allegory in which he describes his attainment of
the knowledge of the truth

15. Definitions

16. Essential Philosophy, which contains the three sciences [Logic, Physics, and
Methaphysics]

17. An essay on the Convesions of Modals

18. The large Epitome on Logic, as for the small Epitome, it is the logic of the
Najat

19. The Ode, in couplets, on logic

20. Discourse on Unity, in metaphysics

21. An essay on the Attainment of Happiness, which is known as the Ten Argu-
ments

22. An essay on Foreordination and Destiny, which he wrote on the way to Is-
fahan during his escape and flight to Isfahan

23. An essay on instruction in the Science of Logic

24. An essay on the Branches of Philosophy and the Sciences

25. An essay on Infinity

26. Discussions about questions asked by his pupil Bahmanyar

27. A letter to Abi Sa‘id ibn Abi al-Khayr on Asceticism

28. An essay on the Impossibility of the Same Thing Being a Substance and an
1Yy



accident

29. Ten Questions, which he answered for Abi al-Rayhan al Biriini

30. The Eastern Philosophy, which is not extant in its entirety

31. An essay on the Consideration of Dialectical Topics

32. An essay on the Error of Anyone Saying that Quantity Belongs to Substance
33. Introduction to the Art of Music, which is not the one found in the Najat

34. An essay on the Celestial Bodies

35. An essay on Ethics

36. The Defense of Poets, in poetry, which he wrote in his home city when he
was seventeen years old

37. Throne Philosophy, which is elevated discourse on metaphysics

38. His Testament, in which he commited his soul to God

39. Disputes of his which occured with Abii Ali al-Naysabiiri concerning the
Soul

40. Discourses, Words of Praise [to God], and Works in rhymed prose

41. A reply containing an apology about what was attributed to him in these dis-
courses

42, His letter to the ‘Ulam@ of Baghdad which asked them to judge between
him and a man of Hamadhan who claimed to be a philosopher

43. His words Explaining the Essence of Sorrow

44. An essay on the Refutation of the Science of Astrology

45. Mctaphysical Chapters on the Proof of the First [principle].

46. The Interpretation of Dreams;

47. An essay refuting the essay of Shaykh Abu al-Faraj ibn at-Tayyib;

48. Treatise on Love

49, Trecatise on Human Faculties and the Perceptions of them;

50. A speech Explaining Sorrow and its Causes ...

Tr. by: «G.M. Wickens)

Exercises

1. Give the English equivalentsof the following book titles as appeared in the
text and add any better equivalents you may think of and make any
correction deemed necessary:
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2.Make a list of all technical words and phrases appearing in the Arabic
book titles adding the English equivalents of the same.
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Two Quatrain Attributed to Avicenna
1

In the vast desert of life

My Mind sought so much

Slitting the hair and not finding a thread.

In my mind rose thousands of suns

And could not solve the mystery of an atom.

2

It is not easy to accuse me of heresy.

My faith is more firmness than any other faith.
If in all the world of yours

There is only one like me,

And that one a heretic,

Then there is not a single Muslem in this world.

Tr. by: (E.G. Brown)
Y.



Exercises

1. Give your own translation of the two quatrains.
2. Give the English equivalents of the following words as they appearin the
English text:
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THE DOCTRINE OF RESERVE

WHEN news arrived of the face of Shamsu'ddin, the sun in the Fourth Heaven
hid itself for shame.

Since his name has come to my life, it behoves me to give some hint of his
bounty.

My soul plucks my skirt: she has caught the perfume of Joseph’s vest.

She said: "For the sake of our years of companionship, recount one of those
sweet ecstasies.

That earth and heaven may laugh with joy, that intellect and spirit and eye may
increase a hundredfold."

I said: "Do not lay tasks pn me, for I have passed away from myself (fana); my
apprehensions are blunted, I know not how to praise.

“Tis unseemly, if one who has not yet returned to consciousness constrain him-
self to play the braggart.

How should I - not a vein of mine is sensible —describe that Friend Who hath
no peer?

The description of this desolate bleeding heart let me leave over till another
time."

She answered: "Feed me, for I am hungry, and make haste, for the ‘moment’
(Tbnu’l-waqt), O Comrade: ’tis not the rule of the Way to say “To-morrow’.

Art not thou a Sufi, then? That which is in hand is reduced to naught by
postponing the payment."

I said to her: "Better that the secret of the Friend should be disguised: do thou
hearken to it as implied in the contents of the tale.

Better that the lovers’ secret should be told (allegorically) in the talk of others."
She said: "Tell it forth openly and nakedly and without unfaithfulness: do not
put me off, O trifler!

Lift the veil and speak nakedly. I do not wear a shirt when I sleep wilt the
Adored One."

I said: "If He should become naked in thy vision, neither wilt thou endure nor

thy bosom nor thy waist.
Wy



Ask thy wish, but ask with measure: a blade of straw cannot support a moun-
tain.

If the Sun, by whom this world is illumined, approach a little nearer, all will be
burned up.

Do not seek trouble and turmoil and bloodshed: say no more concerning the
Sun of Tabriz!"

Tr. by: (R. Nicholsony

Exercises

1. Make a brief précis of the whole text in no more than 70 words.

2. Give your own expository translation from the 6th and 7th lines to clarify the
full message of the text.

3. Give the English equivalents of the following words and phrases as they
appear in the English version making any corrections or additions if
necessary.
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The Book of Creation

1

To him, whose soul attains the beautific vision,

The universe is the book of "The Truth Most High."
Accidents are its vowels, and substance its consonants,
And grades of creatures its verses and pauses.

Therein every world is a special chapter,
One the chapter Fatihah, another Ikhlas.
Of this book the first verse is ‘Universal Reason’,
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For that is like the B of Bismillah;

Second comes "Universal Soul," ‘the verse of light,’
For that is as a lamp of exceeding light;

The third verse thereof is "Highest heaven,”

Read the fourth verse, it is "The Throne;"

After that are the seven heavenly spheres,

The "chapter of the seven limbs" answers to these.
After these come the three kingdoms of nature,
Whose verses you cannot count.

The last that came down was the soul-of man,
And thus the Koran ends with the chapter "Man".

Tr. by: «Reuben Levy)
2

For the one whose life is in the Tajalli of Allah, the whole cosmos is a book of
the Real, the sublime

The nafs represents, the vowels and the essence of man represents the letters —
the ranks of creation are as the ayats and silences.

Every world is a special chapter in this book; one is the surah of the Fatihah
and another is Tkhlas.

Its first sign (ayat) is pure intellect which penctrates all creation and that is as
the bah (<) of bismillah. '

Secondly comes the self of creation in the ayat of surat an-Nur, the Light, as it
is like a lamp of exceeding brightness.

The third ayat in the book is the Throne of the Merciful - read well the fourth
ayat, it is the Throne.

After this are the seven heavenly bodies, contained in the seven ayats of the
surat al-Fatihah.

Look then at the nature of the four elements, for each has its own ayat.

After this there are the three kingdoms of nature whose ayats are too
15



numerous to count.

The last to appear was the self of man and so the Qur’an is sealed with the
surat an-Nas.

Comments

The translator has evaded translating certain technical mystic cxpressions
which are here provided as follows:

Ayate-woqoof: signs of stops and silences

Tajalli: manifestation, immanence

Surali: chapter

Fatehah: opening (chapter)

Ikhlas: Devotion, sincerity (title of a very short chapter towards the end of the
Koran)

Bismillah: In the name of God (the compassionate, the merciful.) All chapters
of the Quran commences with these words: o JI ¢poor JI alllquss except
Chapter 9 ((E;L,:)).

an-Nur: The Light, title of a verse as well as a whole chapter in the Quran.
an-Nas: The People; title of the last chapter of the Quran

Exercises:

1. Give clear definitions for the following technical terms in English:
::}fu-ui'a-\" 13,8, AN S RN TC

2. Give the literal meaning of the two proper nouns of 4>s5 and LM

3. Correct the one mistake in the fourth line in the English text according to
the Persian original.

4, Make a contrastive critical comparison between the translations.

5. Correct whatever mistakes you mayencounter in either English versions
particularly the second onc

1y



aY
el

e 4 S o 3 e o lalSan 515 gl 3 gremn 1S 1y 5o aeds
«.)l;;géﬂ‘,.a,_g)b;bgl.:elp;f@.sés‘j
Y e isel poe 4 s S
RN R N A T I O S PN

NE SRR Pt FEAR ST LS b S oy S ol Wle
(S G Lok

A Tale from Gulestan

A lawyer said to his father, "Those fine speeches of the declaimers make no im-
pression on me, because I do not see their actions correspond with their
precepts.
They teach people to forsake the world, whilst themselves accumulate property.
A wise man who preaches without practising will not impress others.
That person is wise who abstaineth from sin, not he who teacheth good to
others whilst himself commiteth evil.

Tr. by: (Edward Rehatsek)

Exercises

1.Make a new translation of the Persian text improving upon the present
version.

2.1s the word "lawyer" a proper equivalent for the word " 4.2 5"?

3.Give the literal aswell as the contextual meaning of the following Persian
words and phrases in English.
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Two Discourses on the Attributes of God
1

Finding the Wisdom (hekma) of the Necessary
Existent

Wisdom (hikma), in our opinion applies to two things: to complete knowledge
(danish-i-tamam) and perfect action. Complete knowledge in thought is dis-
played by recognizing (shinasad) a thing by its essence (mahiyya) and by its
definition. In a judgement, complete knowledge of a thing would be evident in
assessing all of its causes correctly. Perfection, on the other hand, applies to an
act which is determined (muhkam). Perfection is that property which is present
in the subject of perfection and in whatever is necessary to its existence.
Whatever is necessary to continue the existence of the subject of perfection will
exist as far as it is possible for it to subsist in it. Furthermore, that will also
exist which is ornament (&rayish) and of benefit (sud) to it, although it may not
be necessary. And the Necessary Existent knows all things and the causes of all
things are due to it. In this sense wisdom consists of having complete
knowledge (‘ilm). The Necessary Existent is that being to Whom the being of
all things is due, which has endowed all things with the necessity of being. It has
also bestowed necessity upon things external to Its own necessity in a similar
manner. If time permits, we shall write a book on this topic. This idea also ap-
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pears in the Quran in several passages. In one passage it is written, ‘It is our
creator, who has given genesis to all things and has set for them their proper
patl’, and in another passage, ‘He who has created me, has guided me there-
after on the proper path’. The wise have called the creation (afarinish) of neces-
sity the primary perfection, whereas the creation of multiplicities has been
called the second perfection. Henceforth, the Necessary Existent has absolute
wisdom (hakim-i mutlaqg).

Tr. by: «Morrevejy

2

Establishing the Generosity (jud) of the Necessary
Existent

Benevolence (nikiri) and usefulness (fz—ii,da) come from one thing to another by
means of transaction (mu‘amalat) or by gencrosity. A transaction takes place in
an exchange where something is given and something is received. What is
reccived is not always concrete since it can be a good name (niki), joy (shadi),
or a prayer (du‘@’), or gratitude. In short, there is an exchange for that for
which there is a desire. And whatever is exchangeable (‘iwadi) is exchanged.
Though the object of a transaction is called and recognized by the vulgar as
merchandise which is exchanged with another merchandise, a good name or
gratitude are not considered exchangeable in a transaction. A wise man knows,
however, that whatever is desired has utility. Generosity is that which is not the
result of an exchange, of recompense, or of a transaction. From the will which
directs gencrosity a good thing results, while no ulterior intention (gharadi) is
associated with it. Since the Necessary Existent acts in this manner, Its act is
characterized by absolute gencrosity (Jud-i mahd).

Tr. by: (Morrevej)

Exercises

1. Give your own translation of the seccond passage remaining loyal to the
content rather than the phraseology.

2. Give the equivalentsof the following words and phrases as they appear in
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the English version adding proper synonyms if any:

NI 13 g Y OPT S

sl oS iples G100 S f

\fY



AT

JJL&S rLuu.S"JJ

celrd wie 5 S 59 5 e
S 95 8 chate 5SS
Al 5oy asb 55w
033 0 AL (S J‘ 63 g Qa0 0
03 5 o= H osb e
S ER B P PR
el oS ida a5 5 blsl sl S
ok e b il 33 3 5
23 0 05 5 2SSy 4
slael 5 slas! -l .xjumu.u
Comnihd 55 - 593 slays of 3
b 1, Jae alees Llowg
el JUSI il | et
s 5 Jab 238 50 12l
.>.>Jf B ,_',T s ol ol
Sl o Conr oy ) 9568
IR TSR E VI i R
olr e gu 58 s
Jetos a4 al ey 5 g o

(S St 3 yoza G ) 2D

VPV

e Ko als Jyol
)‘-’,S} c,.,,,I)L:.&f C«wb@*&
ST s 5 ol Ladsl cwSs 4,
S5en 83 55 4 Dyl iCie &y
S 5 5 sle s g bt
Lol Ol Jles e e
ol Ol 5o SSK6 GWS den
ol ptens bl o (52wl
et 5 S50 S35 5 Swb
slasl 5 sl (S o cllae
Condlfs (S A& B 5 &
Lo Foso a2 Wb S ols
ol Gy 3 s JAe Gl
e Jlazelys u.?)g..» )‘,.@Jé
o S ke 0pd osr S
55 wb I, ol Ly
Conlial CS 5 3 &S N0 @
Slo S 558 S5 5 ol 52
ol ! cosus b 52
Jiiws s 5 g Ol p lat



ON VIRTULES AND GOOD DISPOSITIONS

The principles of a good character are equity,

And thereafter wisdom, temperance, courage.

He who is endured with all these four

Is a sage perfect in thought and deed.

His soul and heart are well informed with wisdom,
He is neither over cunning nor a fool.

By temperance his appetites are subdued,
Intemperance and insensibility alike are banished.
The courageous man is pure from abjectness and from boasting,
His nature is exempt from cowardice and rashness.
Equity is as the garment of his nature,

He is void of injustice, thus his character is good.
All the virtues lie in the mean,

Which is alike removed from excess and defect.
The mean is as the ‘narrow way,’

On either side yawns hell’s bottomless pit.

In fineness and sharpness as a sword,

One may not turn round nor stand on it long.

Since cquity has only one opposite vice,

The total numbcr of opposite vices is seven.
Beneath each number is hidden a mystery,

For this cause has hell seven gates.

Like as hell is prepared for iniquity,

Heaven is the place always appointed for equity,
Darkness and cursing the requital of iniquity.
Goodness is made manifest in equity,

Equip in a body is its summit of perfection.

Since a compound is as ong entity,

It is remote from its parts in its nature and differentia.
It becomes like to a simple essence,

And between it and simple essence there is a bond;
Not that bond which subsists between the compound and its parts,
(For spirit is free from the attributes of corporeity,)
But when water and clay are purified altogether,
Spirit is added to them by "The Truth”,
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When the parts, to wit, the elements attain equilibrium,

The beams of the spirit world fall upon them.

The Spirit's rays shining on the body at the time of equilibrium,
Are like the rays of the sun shining upon the earth.

Tr. by: «Reuben Levy)y

Exercises

1. Give a paraphrase of the first 10 couplets (the English version) in your own
wording.

2. Is the word temperance a proper equivalent for " ca.c"?

3. Give English equivalents, if possible, for the following Persian words to
replace the words used in the English version:

abf :}:J?W’ 1o o\
1o o :J3.0 izl
:Jg-*’-"-‘\ :tkn..‘./.A ;J% Y

RGPS I

170



o%

sl IS s Lul 5 4
P e cr).g.lul.‘, YR W= TP
ol gl K58 e
s e asl & al s
S lae S5 ol s 52
Al o owS s
L s Jol s & (s a)
35285 g Gl Jlaszd
ol e Ll
by OIS o sas ol e of
Jedes 5o b a5 5
ol 6 5l wl,y G s
ool wls 68 b RN
$Se Al 45

G Sy JbU Sl B, S
s 1555 oyl oleS>
o3 J3 50058 Jeols o S
pobee
b5z U oL o pike
o5z o 4 Ol 58S ci s s
.x..i Comd O ol o b8

b, s 5

oS ey ol el 5153 5 533 o)
KL« ol sl Lo T).s
b o 5 5 Chme S D
v bia S S sy
seii oly 35l &S 1, LS ol s
Ol G G52 e (S
caly ol WS . oKl
w}gaﬁj:m)J‘J )).) )‘U‘G'?
Je 5 sen 5008 adie 4
Cod 0o 4 Ll des 5k

4 300 g:,qb )' uga.a J)I.,U

\Ys



oble 5o A med Ly 4 oblb Aty ol &S olsb o

(S s 3 yora fend 5L, 25

On the Nature of Thinking
1

Thinking is passing from the false to the truth,

And seeing the Absolute Whole in the part.
Philosophers who have written books on it,

Say as follows when they arc defining it.

That when a conception is formed in the mind,

It is first of all named reminiscence,

And when you pass on from this in thinking,

It is called by the learned interpretation.

When conceptions are properly arranged in the mind,
The result with logicians is known as thinking.
From proper arrangement of known conceptions.
The unknown proposition becomes known.

The major premise is a father, the minor a mother,
And the conclusion a son, O brother!

But to learn of what kind this arrangement is,
Reference must be made to books of logic.
Moreover, unless divine guidance aids it,

Verily logic is mere bondage of forms.

That road is long and hard, leave it,

Like Moses for a season cast away that staff.

Come for a season into the “Valley of Peace.”
Hear with faith the call, “Verily I am God.”

He that knows the “Truth”, and to whom unity is revealed,
Sees at the first glance the light of very Being.

Nay more, as he sees by illumination that pure light,
He sees God first in everything that he sees;
Abstraction is a condition of good thinking,

For then the lightening of divine guidance illumines us.
To him, whom God guides not into the road,

It will not be disclosed by use of logic.

\YY



For as much as the philosopher is bewildered,

He seces in things nothing but the contingent,

From the contingent he seeks to prove the necessary.
Therefore is he bewildered at the essence of the necessary.
Sometimes he travels backward in a circle,

Sometimes he is imprisoned in the Chain of Proofs,
While his reason goes deep into phenomenal existence.
His feet are caught in the Chain of Proofs,

All things are manifested through their likes

But "The Truth" has neither rival nor peer,

I know not how you can know Him,

Necessary matter has no sample in contingent

How can man know it, tell me how?

Fool that he is! For he secks the blazing sun

By the dim light of a torch in the desert.

Tr. by: «Reuben Levy)

2

You ask me to explain (o you what thinking is, as you are still confused as to its
meaning.

Thinking is travelling inwardly from illusory non-existence to the Real - that is
leaving the separation of multiplicity for the gathered whole.

The thinkers who have written about this subject say the following when they
arc cxplaining it:

When an image appears in the heart the first name we may give it is a recalling.

When one moves on from this by the action of thinking this is usually called in-
terpretation or a process of learning.

The perception and ordering of these images is called thinking by the people of
intellect.

A matter which is at first not understood becomes clear from the arrangement
1FA



of various images which are understood.

The first proposition is as a father, the following a mother, and the conclusion
issuing from them the son, oh brother.

The nature of the process in question necessitates the application of the laws of
logic, however.

And if there is no help or inspiration from Allah this process becomes a mere
imitation of a set pattern.

This path is distant from our way so leave it and do without, just as Musa for a
time threw away his stalf,

Come into the valley of Ayman, the valley of purification and vision, that the
bush may in tajalli say to you, ‘Indecd, I am Allah.’

The man of hagigat who lives witnessing the Oneness of the Real sees every-
thing first by the light of existence itsclf.

By his intimate knowledge of Allah his heart sees only pure light and he sces
only Allah in everything.

Positive thought and correct seeing are dependent on the stripping away of the
self and then help arrives with the gleams ol dazzling light.

Whoever is not shown the way by Allah can never find it by use of logic.

The philosopher-thinker is basically bewildered as he sees nothing in creation
but the illusory world of phenomena.

He tries to prove the ¢ver-Real by the transient phenomena, and because of
this becomes bewildered in the essence of the ever-Real which contains noth-
ing ol the transient.

Sometimes he progresscs in understanding but then becomes paralyzed in cir-
cular thought patterns. Somectimes he becomes entangled in his chains of
thought.
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Since his intellect is submerged in illusory existence his very feet are enmeshed
deep in the chains of cause and effect.

All things become clearly visible by their opposite but the Real has no likeness
nor opposite.

Since there is no opposite or likeness to the essence of the Real I do not know
how one can know Him.

There is no likeness for the ever-Real to be found in the passing world of
forms - how is He to be known now?

How stupid is he who would look for the blazing sun in the desert by the light
of a candle.

If the sun were always in one position, its rays would shine from only one direc-
tion.

No one would realize the beams were from the sun - there would be no dif-
ference between the disc of the sun and its light.

Know that the whole cosmos is visible by the rays of light from the Real - and
the Real within it is hidden from sight.

As the light of the Real is constant there is no change in the appearance of
things.

You imagine that the world itself is permanent, existing by its own nature,

Anyone who has excessive powers of reasoning will always encounter much con-
fusion,

It is because of this over-reading, inquisitive reasoning that one man becomes a
philosopher and another believes in incarnation.

Intellect can never bear to look at His face. Leave! and look for another inner
vision that will contain Him.

As both eyes of the philosopher see double he is incapable of seeing the unity
V.



of the Real.

From this blindness comes belief that Allah is visible in bodily form in His crea-
tion and from partial blindness belief in His total separation from it.

The false belief in the movement of the spirit from one body to another at the
time of death arises from the same short-sighted vision.

Such vision is like that of the blind man cut off from secing perfection or of the
man whose path follows those who see man as essentially imperfect.

Men of book-learning who have never tasted tawhid are living in darkness, as if
in a fog, blindly imitating the laws of outward behavior.

Men of the outward have pobor eyesight, seeing nothing but the immediately ob-
vious in the outwardly manifest.

Whatever they say about tawhid is nothing but reflections of their own in-
dividual way of looking.

His essence is free of and unaffected by such questions as ‘how many?’ ‘how?’
or ‘why?’ - may His glory be raised above whatever men say of Him.

Exercises

1. Give a clear paraphrase in English for the last three couplets, avoiding the
diction of the English text as far as possible.

2. Give a clear definition for the following philosophical terms as they are
used in the text.

DX S P 4 1o Sama )
PR ipaie 1Al
el r b A SRR

SR e dien

3. Give the exact English equivalents of the following words and phrases.
4, Make a brief comparison between the two translations.
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IN ENUMERATION OF THE CLASSES OF
VIRTUES

In Psychology it has been established that the human soul has three divergent
faculties, with respect to which faculties it becomes the source of different ac-
tions and operations, in association with the will; and when one of these facul-
ties prevails over the others, the latter are overcome or lost. First is the Ration-
al Faculty, also called the Angelic Soul, which is the principle of reflection and
distinction, and of the yearning to see into the realities of things. Second is the
Irascible Faculty, also called the Savage Soul, which is the principle of iras-
cibility and courage, of advancing to meet perils, and of yearning to rule, to
rise, and to gain increased status. Third comes the Appetitive Faculty, also
styled the Bestial Soul, which is the principle of the appetites, of the search for
nourishment, and of yearning for pleasure by way of foods and drinks and
women. A reference to this classification has already been made in the First
Division.

Now, the number of the soul’s virtues will tend to be in accordance with the
numbers of these faculties. Thus, whenever the motion of the Rational Soul is
in equilibrium in itself, and its yearning is for the acquisition of certain
knowledges (not that which is thought to be certain, while being in reality pure
10V



ignorance), from that motion the virtue of knowledge comes into being, the vir-
tue of wisdom being a necessary consequence. Again, whenever the motion of
the Savage Soul is in equilibrium (it being submissive to the Intelligent Soul,
content with what the latter apportions to it, with no untimely excitation or infr-
ingement of limits in its states) then from that motion the virtue of mildness
comes into being for this soul, with the virtue of courage as a necessary conse-
quence. Yet again, whenever the motion of the Bestial Soul is in equilibrium
(so that it is obedient to the Intelligent Soul, limiting itself to what the latter as-
signs to it, and offering it no opposition in the pursuit of its own passion) from
that motion the virtue of continence comes into being, with the virtue of
liberality as a necessary consequence.

When these three classes of virtue accure, all three being blended
harmoniously, there comes into being from their compounding a homogeneous
state, which represents the perfection and completion of those virtues; and that
is called the virtue of justice. Hence the consensus and agreement of all
philosophers, both modern and ancient, on the fact that the classes of virtues
are four: Wisdom, Courage, Continence and Justice; and no person is deserv-
ing of praise or apt to glory or take pride, save in respect of one of these four,
or in all four together. Those who boast of nobility of lineage or family great-
ness, moreover, are ultimately referring to the fact that some of their
forefathers and ancestors were noted for these virtucs; and if a man glory in su-
periority and mastery, or in great wealth, men of intelligence show disapproval

of him.
Tr. by: «G.M. Wickens)

Exercises

1. Make a list of all the psychological terms used in the Persian text together
with the English equivalents given by the translator. Add any other equivalents
you may deem proper in the context.

2. Give the English equivalents of the following words and phrases appearing in

the English version:
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3.Do the words "enumeration”, "operations” and "mastery” exactly convey

"on

the meaning of " 2>, _,UT " " d " respectively? Explain!
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The Advice of Nizami to His Son

Although poetry be of high dignity,

Seek thou the knowledge of what is useful.

The Prophet hath said: "The science of sciences
Is the science of matter and the science of faith."
In the navel of each is a fragrant odour,

In that of the law, and in that of medicine.

But let the law instruct thee in the service of God,
Let it not be to thee a teacher of sophistries.

If thou become an adept in both,

Thou wilt have reached the summit of excellence,
And wilt be held in high estimation in the sight of all men.

Tr. by: «Rev. R.N. Sharpy
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Exercises

1. Give a free expository translation of the poem in prose.

2.One couplet is missing in translation, try to fill in the missing lines in tune
with the rest of the translation.

3. Give the literal as well as figurative or technical meaning of the following
words or phrases:
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Suffer not Grieve

Back to Kin4n, lost Yiisuf cometh:----- suffer not grief:
One day, the sorrowful cell becometh the rose-garden:------ suffer not grief.

O grief-stricken heart!better,becometh thy state; display not the ill-heart:
Back to rcason, cometh this distraught head : ----- suffer not grief.

If on the sward’s throne, again be the spring of life,
O bird, night-singing! over thy head, thou mayst draw the canopy of the
rose: ----- suffer not grief.

Ho! since thou art not acquainted with the hidden mystery, be not hopeless:
Within the screen, are hidden pastimes;----- suffer not grief.

In the world, whoever (the holy traveller) became head-revolving (distraught
and perturbed); and gained not a grief-consoler (a murshid),
At last, to a grief-consoler, he attaineth. Ho!-- -- suffer not grief.

If, for a space of two days, to our desire, the sphere’s revolutions turned not,
Ever, in one way, the state of revolution is not:----- suffer not grief.

If, from desire (of pilgrimage) to the Ka’ba thou wilt plant thy foot in the
desert,
(Then) if the (mighty) Arabian thorn make reproofs,----- suffer not grief.

O heart! if the foundation of thy existence, the torrent of passing away (mor-
tality) pluck up,
Since Niih-is thy boat-master, of the deluge,----- suffer not grief.

Although the stage (of this world) is very fearsome; and the purpose hidden,
There is not a road, whereof is no end;----- suffer not grief.

In separation from the Beloved, and vexing (on the part) of the watcher,~our

state (of perturbation and confusion):
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All, God, our state causing, knoweth;----- suffer not grief.

In the corner of poverty and in the solitude of dark nights, Hafiz,
So long as thine are the practice of praying and the reading of the Quran
{(wherein is the salvation of the next world)----- suffer not grief.

Tr. by: «H. Wilberforce Clarke)

2

GRIEVE not: the lost Joseph will yet come back to Canaan: the cell of misery
will become one day a garden of roses.

Grieve nols sorrow-stricken heart: thy condition will change to good;
ponder not the evil: this distracted head will recover its reason.

Grieve ‘not: if the spring-tide of life should again be enthroned in the gar-
den, thou wilt soon, O chantress of the night, see spread over thy head a bower
of roses.

Grieve not: be not hopeless because thou understandest not the strange
mystery; behind the veil is hidden many an illusion.

Grieve not: for two or three days the circling sphere may not revolve accord-
ing to our wishes; the round of time moveth not perpetually in one orbit.

Grieve not, when, through love of the Caaba, thou plantest thy foot in the
desert, and when thou art lacerated by the pricks of the wild thorn.

Grieve nots my soul, if the torrent of mortality upheave the very foundations
of existence,since in the midst of the deluge thou hast Noah for thy pilot.

Grieve not: though the journey of life be rugged, and the end of it is not to
be seen, there is no road which docs not lead to the goal.

Grieve not: in the separation of our beloved ones, and in the pressure of
rivals, all is known to God who ordereth our condition.

Gricve not, O HAFIZ in the corner of poverty, and in the solitude of dark
nights, whilst to solace thy pain there remaineth to thee prayer and the reading
of the Quran.

Tr. by: «Rosen)
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Exercises

1. Make a brief contrastive comparison between the two translations. Note
that certain minor differences may be due to the variant in different
editions.

2. What is the main theme of the whole poem. Explain.

3.Give the English equivalents provided by the two translations for the
following words, adding proper equivalents of your own:
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4. Correct any mistakes or deviations you may find in the two English texts.
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The Divine Trust

Some one said: Here is something I have forgotten.

The Master said: There is one thing in this world which must never be for-
gotten. If you were to forget everything else, but did not forget that, then there
would be no cause to worry; whereas if you performed and remembered and
did not forget every single thing, but forgot that one thing, then you would have
done nothing whatsoever. It is just as if a king had sent you to the country to
carry out a specified-task. You go and perform a hundred other tasks; but if

~ you have not performed that particular task on account of which you had gone
to the country, it is as though you have performed nothing at all. So man has
come into this world for a particular task, and that is his purpose; if he does
not perform it, then he will have done nothing.

We offered the trust to the heavens and the earth

and the mountains, but they refused to carry it

and were afraid of it; and man carried it. Surely
he is sinful, very foolish.
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‘We offered that trust to the heavens, but they were unable to accept it
Consider how many tasks are performed by the heavens, where as the human
reason is bewildered. The heavens convert common stones into rubies and cor-
nelians; they make mountains into mines of gold and silver; they cause the
herbs of the earth to germinate and spring into life, making a veritable Garden
of Eden. The earth too reccives the seeds and bears fruit; it covers up
blemishes; it accepts and reveals a hundred thousand marvels such as can
never be told in full. The mountains too give forth all those multifarious mines.
All these things they do, yet that one thing is not performed by them; that task
is performed by man.

And We honoured the Children of Adam.

God did not say, ‘And We honoured heaven and carth.” So that task which is
not performed by the heavens and the carth and the mountains is performed by
man. When he performs that task, ‘sinfulness’ and “folly’ are banished from him.

If you say, ‘Even if I do not perform that task, yet so many tasks are per-
formed by me,” you were not created for those other tasks. It is as though you
were to procure a sword of priccless Indian steel such as is to be found only in
the treasuries of kings and werc to convert it into a butcher’s knife for cutting
up putrid meat, saying, ‘I am not letting this sword stand idle, I am putting it to
so many useful purposes.” Or it is as though you were to take a golden bowl
and cook turnips in it, whercas for a single grain of that gold you could procure
a hundred pots. Or it is as though you were to take a dagger of the finest
temper and make of it a nail for a broken gourd, saying, ‘I am making good use
of it. T am hanging the gourd on it. 1 am not letting this dagger stand idle.” How
lamentable and ridiculous that would be! When the gourd can be perfectly well
servéd by means of a wooden or an iron nail whose value is a mere farthing,
how does it make sense to employ for the task a dagger valued at a hundred
pounds?

God most High has set a great price on you, for He says:

God has bought from the believers (heir selves
and their possessions against the gift of Paradise.

Tr. by: (AJ. Arberry))
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Exercises

1. Are the words (Sinfuly and (very foolishy proper equivalents for
(9 Jb) and « Js¢>" ? Could you provide better equivalents to suit
the context?

2. Give a précis of the whole text in your own wording, not exceeding a

hundred words.
3.Give the English equivalents of the following words and phrases as

provided by the text, adding other or better equivalents if possible.
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4. Translate the first quotation from the Quran into Persian.

\p¥



&9
dosi >

,\5.>l.->- sl le- o)J}blA) WJJ )PL.» Uﬂ‘ LGJL.., JJLQJ
e ol L s als Caoy & (SH9, Fhlo X

(§ I Gl

Ending
1

(May order undisturbed remain for years,
And ev'ry part of us fall into place.

May be these lines remain of us, for else,
No permanence in human life I trace,
Unless for us poor souls a prayer be said
By some pure mystic as an act of grace.)

These rhymes shall remain for year
While our dust is dispersed in the air.
These words are but to remind of us

For else, no permanence is traced in life.
Hoping a pure mystic, a man of heart

My pray for us, poor souls, as an act of grace.

V70

Tr. by: «Rev. R.N. Sharpy

Tr. by: «H. Ghomshei)



ol 6 Ll 505

saving clause, exclusion 26 Lzl
to afford ol e oz
use, recourse, reference s ezt

pray for pardon 105,85 Hlixzal

attributes of immanence ;g2 elou!
attributes of > slaali o255 stond
transcen dence

attributes of inmanence  :Jlo>staul

illumination, intuition sl
rationalists iJie Ol
creed sl
grant, confer 10,8 el
to break fast 1033,5 sl

Divinity, Godhead, theism seug)!
am1 not (your lord) (reference :c.li
to the addressof God to man

according to the holy Quran)

tablets ol
religious leadership 1ewlbal
commandment 0l
contingence, contingency, 18!

probability, rossibility

e\

goods, :(tb (Y] ,_',LL}T

merchandise

humaneness - humanity

family, house

verse, sign, miracle

initiative

generation, initiate
demonstration, proof,
proving

esteem, reverence
free will, freedom
devotion

ethics
comprehension
causes

recovery, taking back



serving, servitude S

servant, slave, devotee toy

for the sake of s bl a

(because of) God

paradise, heaven, celestial gy

gardens

unjust, unfair iGlail o

house, mansion 1w

matchless, beyond quality YT

shameless Lo s

unnumbered, innumerable i g
-

pious, righteous, virtuous HgY

receptive receiving HJRY
<

blazing, radiant 156G

contemplation :J.:'

divine guidance,
divine grace
blessed and exalted

:(5“.!.7) JJLJ
propagation, propaganda, wwlids

inculcation
abstraction, purification W v
incarnation 250
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prince

thought, meditation
bounty, favour
reflection

primal, first

saints

The Household
faith

esoteric

false

immortal

idol

idolatry

idol- house

wretched is...

convert

superior, excellihg
purgatory, middle state
supreme

lightning

free, purified, far

In the Name of God
motivation, message
delegation as a prophet

dumb, speechiess

HOWH ™
kel



power, poise,composure, fonSes

self- control

Torah, Pentateuch Wby g

trust JSy

delve into 50,5 S5
<

praise, laudation 3

d

congregation, mosque els
well- qualified byl el
community, society tazal>
life, soul, anima ol
fatalism, predestination cJeeS
compcnsation ) e
Gabrial i Ygees
innate g
dialectics :Ja>
crime, sin o
part, partial, particular S e
partial P
grandeur N>
mineral >l
genus g

manifestation, immanence P

knead 05,5 jae>d
reminding, rememberance, Sy
recollection

dust, clay, earth, soil )
discipline, training a5
arrangement O
nurture N
Rosary, glorification T
infinity ) WA W
question, doubt, suspicion (KK
judgement proposition TR
write, compose 2035 s
thought, idea, imagination 1y s

conception, concept, imagination

to conceive, to form 1035 5 pas
a conception

supplication, lamentation g
blind immitation Ry
academy school 'a@‘._lx'i
meditation, contemplation, S

thinking, reflection, speculation
predestination s

immitation, bondage of forms s

virtue, piety _ A yi5
calender e
integrity HCWA W



rights HEPVES
truth, reality i
wisdom, philosophy, UK
knowledge

philosopher, sage S

rS’
e

lawful,allowed, permitted o>

rational philosopher

wisdom

(a religrous religrous term)

Patience, forbearance ol
praise, extol o>
pool, pond e
shame, modesty L
bewildered, perplexed e

d

favoured ones 1olels
abject LS
foul, wicked W
percipient, apprising S
reason, wisdom S

miracle, an extraordinary sl >
event surpassing all known causes
fault- forgiving pisulbs
rhetoric sl
glorious vestment

Cals
creation, creatures el
174

generosity, beneficence e
liberality

substance, essence e
substantial, essential SRy

Jewelers, believers in God, :ob 2 5>

as being in body

z-‘.

quantity and quality RYCF R
temporal created HUITIES
demonstrative reasoning QOIS
definition, defining LA
tradition, sayings of the HURRES

Holy Apostle of Islam
to be on guard, 13 50y il
to beware

unlawful, forbidden, excluded ol

avarice, greed RS
shrine, sanctuary o
jealousy, envy WIS
reckoning SIS
majesty PP
TheTruth, God, right G
realities,truths VIS



exccrated one, rejected ey
compassionate >0
rejected b,
provender G0
trcatise, essay b,
resurrection JIATI
salvation <& 5
messanger, apostle, prophet  :,.,
contentment, consenting )
time, fate 85,
fasting 330
daily portion 1S
monks ol
guiding, guide s

hypocrisy, simulation, affectation :f, ,

hypocrite LS,
J

ascetic el

pilgrim, visitor by

bsidu)

renouncement T3
(8 o

wayfarer, traveller, pilgrim L,

fore finger, index finger 1l

friend, a title of Abraham
(The prophet)
abasement, abjection

blessed is...

prayer, invocation
vicious circle

hell, inferno

infernal

blessing, wealth, fortune
convent, monastry

religion

essence
innate, essential intrinsic
chin

rememb rance, recollection,

repeating the names of God

gratis
Lord
reference

merciful, beneficent

es
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condition
polytheism,association

modesty, shame

religious law, divine law

partner
slogan

healing

wretchedness, adversity

solar
intuition, revelation,
illumination

method

righteous
Creator,Artisan
patience

holy scriptures
truth, verity
way, road, path
minor premiss
serenity, purity
attributes

correction, propricty
(A

0 g

glorified, transcending 1o

Those who glorify God 15l em
sphere e
praise, extol, eulogize 203 g
a famous man of letter, 1ok

proverbial for his cloquence

assayed, weighed FCE
integrity 3l
name of a celestial tree, a 10y e

tree in paradise symbolizing esoteric
Knowledge
befitting B P S o

1ol

fortune, blessing, prosperity, felicity

peace, grace ;r}{.,..
negation ek
brand, sign HCWOW
tradition, practise HCA
weigh, assay HIRIE S
benefit, gain 13 gou
politics, policy I W
travel, journey 2 g
conduct, behaviour Iy

travel backward, 13,5 o sSwe s
retrograde

a legendary mythical bird, o
literally mecaning thirty birds, king

of the birds



a devotee :ule
accidental oole
scholar, savant, theologian :rjl.c
The world, the universe :P]Lc
laymen, the common people, :als
vulgar

service, serving, ke

worship, prayer

learned interpretation, U
understanding

throne, the throne of God 1hE
accident g
accidental P2
common usage HR
satan, Azazil :doilse
glory, might Wis
glorious, mighty, dear vgr)
love, affection s
disobedience, sin :okeas
intellect, reason Jie
belief, idea BAAS
All - knowing ek
Pcace Be Upon Him phdlade
concrete, objective s

unhearing, deaf o

form, external form &y 0
ub
opposite, rival, contrasting W2
proverb Y N )
determinism TPy
guarantor e
b
obedience welb
nature, constitution, temper b
purificd b
sarcasm, irony, blame iopads
pursuit b
covetousness, coveting :cab
covel RS N
form 1yab
humorous, satirical : J-,J S
b
outward b
suspicion, supposition b
suppose, to be suspicious 553 o5
manifestation, appearance 1y aeb

vy



S

Korah . YR
a mythical mountain 1Y
surrounding the

earth

canon, law Y
common law R
title - deed L3
destiny, free will 1,38
The Almighty JPRY]

ever - existent, eternal, ancient el

sacrifice R
justice 1ad
destiny, providence HWY]
rise up (Arabic verb) 0
gambling s
lunar T
contentment :eel
analogy, deduction 1ol
resurrection iewld
S
worship w8
major premise 1S
pride greatness LS

1YY

instinctive Mk
Purpose, interest, intention g
intention, bias

neglect, negligence AT
independent, needless, wealthy : .2
depth Ly ef
Hidden, unseen b
backbiting, disparaging a personc.

particularly when he is absent

9
mortal, perishable b
decrepit WO g5 3
angcl O
enkindling RSP
light g oA
necessity, obligatory taay 3
genesis, creation, nature HGI Y
natural, instinctive 15k
religious jurisprudence 1)
jurisprudent theologian s
salvation L
understanding L
exoteric understanding s Ab g



answer(to one’s call) 1 J
soldier RO
delicate pointer, subtlety :ad ol

twinkling of the cye

light, shining tane)

kingdom possessing Sl
melancholy HWJEN )
entity, essence, quiddity FOWIW
origin, beginning ‘L\m
delegated as a prophet PP
supreme TN
proverb, parable N
religious authority ERVETON
responsive (to prayer) HENEN
imprisoned IUVEI
niche praying corner HU P
initiated privy ip
resurrection judgement 2 e
pur¢, mere (R
a man of truth, realizer R
encompassing, ocean tdaone
degrees LS
creed, religion, bl
a religious sect

elbow - joint R TN

ciirtain, cover, reticence ‘..5
multitude W

magnanimity, HOWKY

- £ .
e aad extraordinary acts
,

reported from saints

cherubs olus S
generous, magnanimous S
bowl, scale s
whole Js
universal (S
pen S5
quantity CosaS
hidden treasure s 55
depth, reality oS
1085
existence, world, universe, creation
quality HOW LS
Universe 0SS
S
rolling, revolving tols 8
harm, injury 1558
sin, disobedience NY
essence, nature, gem 258
J
I cannot number :u_.;»i\!
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angels S
kingdom, dominion S
angel (Sl
The material world versus,  : Sl
dominion, cmpire Heaven, the
world of the angels the celestial
world (versus <X, the terrestial)
JESe

contingent,probable,possible,likely

invocation, communion :ol>le
nostrils -l
mandate, decree ) gla
amity, friendship QGILYON
inherited S
sermon, prcaching sabic oo
Ozl

migration, cmigration, immigration
cradle g
Thesun Lgs
to serve e Ol
moderation, temperance  :s, il
HE W

bond, league, testament, covenant
tavern T ESN

balance, scale 0l me

1Yo

Tutor A
visited Saye
ways, S oo Sl
practises

mosque s
ritual massage s
of head or feet in ablution

pagan, polytheist S
Providence N
The chosen one i as

(Title of the holy) Apostle of Islam

expedency

prelude, dawn

absolute

return, resurrection s2lee
Islamic teachings, el G )lee
Islamic sciences

transaction O PYA
temple Aura
authentic : pira
knowledge HUR PN
invulnerable ip s
known pslae
sense, meaning, significance RN
fallacy VAP
discourscs, essays ¥l

approving what is

blameworthy



confidence reliance )

existence,being PC)
unity oAy
revelation, inspiration >
abyss rab s
duty, function 1aid

consecrated to pious purposes, : iy

charity

imagination, fancy (2

specificity :u; Iy
¥

flight, exodus gen Y

peer, counterpart O
€3

O’my God, O my lord! sl

The Jews s

O
saved: on the right is>b
plant (sl
venus, aphrodite WY
conclusion A
like, similar, peer 1\
sign, in signia olss
Christians sola
praise, designation Oy
negation oy
limner, painter LALAE
ritual prayer syl

phenomenon,phenomenal being:> o

sample 145 ol
nature sl
prohibition o
intention, purpose, fixing one’s <
mind

the river Nile e

2
necessary S P

ilae ol

the necessary supreme being
the necessary existent 1 Jl oy
valley, wilderness, ficld 353l y
(M7d



