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As for the objection of Ibn Sind, although it has been removed in the
response to Lahiji, in detail it can be answered as follows: In substantial
motion, although the degrees and grades of the substantial form are continously
in the process of change and each limit and degree of the substantial form
does not last for more than a moment, yet the totality of all of the degrees of
the form in motion subsists and is preserved- By the totalily of all the degrees
is meant the essential existence of form which has accidental existence and
such an extended identity that despite all the different degrees the, identity
of that being is preserved. '

Therefore, although the changes and transformations of the degrees and
grades of the substantial form are not subsistent, that reality of which these
degrees are the limits and appearances is subsistent from the beginning to thc
end of the motion. For example, an individual human being from the moment
of birth and early childhood to the age of sixty passes through different stages
in his life and in each stage has a particular name and set of characteristics
from the earliest childhood to early youth, adolescence, maturity and old age.
The individual traverses all these stages by means of substantial motion. Yet,
the reality of his personal identity does not change and in all of these stages
the same person subsists, for the person is the complete and total individual
" encompassing all of these stages. And since his essence and reality is preserved

whenever he commits a crime such as murder in youth, and in old age the
family of the murdered person succeed in laying their hands on him they can take
revenge upon him, and the murderer cannot say that he was then young and

is now old and his personality has meanwhile changed. No one will accept
this excuse and should not accept it.

So, thanks be to God the difficulty of the subject not persisting in
substantial motion has been removed.
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4. The distance which the moving object crosses in the process ot
motion.

5. That for which the motion takes places.

6. That which moves, i.e., the essence that has the feature of moving and
is called the subject of motion Wthh is transformed from one condition to
another. It is necessary for this subject to remain extant and preserved in
motion. And if it does perish then one cannot say that a single subject has gone
from potentiality to act; rather, it must be said that there was a subject which
has perished and another subject which has come into existence separately.
This point is quite obvious and does not need any explanation and clarification.

After it has become established that the persistance of the subject in
motion is necessary we say that in the four kinds of motion, i.e., the motion of
a body 1n quality, quantity, position and place, the subject is the substance which
is transformed and changed in the four accidents. For example, when water moves
from cold to heat it becomes warm and in both cases, whether it be in the state

of cold or heat, the substance of the water is preserved while its accidents
have changed. Therefore, the subject of motion in various forms of accidental
motion is preserved. In the case of substantial motion, however, since the
essence and reality of an object changes, the subject per force does not subsist
and the essence of the object does not endure through these transformations.

Therefore, substantial motion is not reasonable and permissible from a rational
point of view.

This was the summary of Ibn Sind’s objection to substantial motion.
Hakim Lahiji, who follows the Peripatetic school in philosophy, in his book
Gauhar—Mumd written in Persian, explains this objection in the following
words:

“Motion in the category of substance is possible, for substance is essen-
tial to bodies and the essence of things cannot partake of motion, for the
total existence of a thing depends upon its essential characteristics. Therefore,
if it does not posbsess any of these esseatial features, that thing will no longer
be itself, and if it is not the same thing it is not true to say that thing has
moved toward that which is essentlal to it.” l

The answer to these words is that in substantial motion an object moves
from one limit of substantiality to another limit not that is becomes trans-
formed from substance to another reality which is not substance, so that it
does not become necessary for it to leave its own essence and become some.
thing else, or be transformed from substance to something other than substance.

A saying such as this is very strapge to hear from a person who is well versed
in this subject.
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degrees of acceptability of the subject. Thus, the difficulty of relating a changing
nature to a permanent one remains and there is no way to overcome it save
by accepting substantial motion. One must pay much attention to this point,
for it is very profound and delicate.

The Second Demonstration for the proof of substantial motion is in
that which we explained at the beginning of this discussion, i.e., accident in its
degrees of existence depends completely upon substance and has no indepen-
dence of its own. Whenever we imagine that it has become indepsndent in some
matter, that is, we consider some judgment to hold true for it without reference
to its subject, we have gone outside of the reality of the accident, and there
must therefore be a transformation in the quiddity of the accident which itself,
rationally speaking, is impossible. v

We thus say that one of the degrees of the existence of accident is
motion and rest, these two states belonging to the existence of the accident,
just as if we were to say permanent and changing color or taste. According to
those who deny substantial motion it is necessary that in the case of motion in the
category of quality, quaﬁtity, place or position, the quality or quantity of the
body, for example, become separated from its subject, which is the body, in
the process of change and transformation. It must -also be continuous in the
process of going from potentiality to act, while this type of existence for
quality or quantity must be permanent irrespective of the subject. This in turn
means that these accidents must change their quiddity and become substance,
which, however, is impossible,

According to those who accept substantial motion, however, the change
of an accident and its transformation is an aspect of the motion of the subject
which is the substance, and the principle that an accident is pure subservience
is preserved. And this is the desired end.

Problem and Solution. Know that the basic reason of Ibn Sin and his
followers in rejecting substantial motion resided in the question of the persis-
tance of a subject, a persistance which is logically necessary in motion, Ibn
Sina’s belief is that in substantial motion one cannot imagine a subject which
subsists through the various states of the motion.

The answer to this difficulty can be given by considering the fact that
there are six factors involved in every motion:

1. The beginning of .the motion.

2. The end of the motion.

3. The agent which causes the motion.
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that is demanded by reason. 'We can observe this rational principle in another
‘way which'is as follows: A moving object from the beginning of its motion
toward a goal, no matter how much it moves and approaches its goal at each
stage, moves in such a way that its distance and proximity toward its goal
changes also and partakes of degrees. As is evident, when an object moves
toward a goal three miles away, after travelling one mile it has a certain proxi-
mity toward its goal and after travelling two miles its proximity changes and
it moves closer to the goal. The fact that the degrees of proximity are different
and nature through the existance that has a particular limit gives form to that
limit and does not give form to the next degree or limit is due to this tha
the proximity and particular distance to the next degree which is part of the
cause of that degree has not been provided. Therefore, the cause of the rencwal
of an accident like color and taste is not the change of nature but the
renewal, difference and succession of the various degrees of approximity to
the goal. Or this possibility still remains, so that one cannot give the -above
proof for substantial motion and the demonstration remains incomplete.

The answer to this criticisim depends upon a detailed introduction which
is useful and beneficial in many problems of metaphysics, So, we say that the
ontological cause of an effect is of two kinds: '

First, the active cause which is also called the ontological (#iijizah)
cause. This means that whenever a being is issued forth from another being
and is like the shadow or emanation of that being, then the first being is called
effect and the second the active, effective or ontological cause, like fire for
heat and turning and the motion of the hand for the turning of the key.

The second kind is the preparing (mu‘tddah) cause which plays no
part in bringing the effect into being. Rather, its effect is that it prepares
matter for accepting the effect of the active and ontological cause, such as the
dryness of wood for accepting burning from fire and the womb for preparing
the sperm to accept human form from the Giver of Formes (God). Therefore,
the preparing cause helps the effect in accepting the divine effusion and does
not aid the active cause in giving effusion. Between these two kinds there is a
great difference which must not remain hidden to the intelligent observer.

Now, we say that the different degrees of proximity to the goal of the moving
object is of the kind of preparing cause,i.e., each degree of motion prepares the
subject for the next degree which does not arrive until the first degree has been
reached. Therefore, changes and differences in the degrees of proximity have
no influence upon the differences that are suitable to the substantial nature in
issuing forth various degrees of accidents, Rather, they influence the different
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will and 1s transformed into a new degree of color, it must be admltted that
the substantial nature has also changed in its substantial existence and has
" become transformed toa stronger degree of being. It has also moved toward
its own essential perfection, and in fact the change of the cause from the first
to the second limit is the reason for the change in the color. o

Whenever one opposes this view by saying that the cause remains un-
changed in its own condition and still the change in the color to the second
degree occurs, it becomes necessary for the effect. to become actualized without
a cause,for that which was the effect was the first degree of the color, and
if that nature remains unchanged the color would also have to remain in the
first degree, while we have supposed that the color and qualities have been
transformed. v .

The summary of our explanation is this, that for an accident like color,
there are different degrees and grades from its origin to perfection, each of
which has distinguishing features different from others. Moreover, each of the
grades of these accidents such as color with its distinct character is brought
into being by the substantial nature. Therefore, in accordance with the grades
of the accident we must accept grades in the being of the substantial nature
that has produced it in such a manner that each particular limit of the accident
is produced by a particler grade of the substance. And just as accident reaches
perfection through motion and does not remain in one condition for a mo-
ment, substantial nature also travels through its limits by motion and does not
rest in each degree of its substance for more than a moment, after which it
is transformed to a new degree.

This is the well-establishod demonstration of substantial motion in the
natures of the world of generation and corruption and in souls united with
natural bodies. The whole of the corporeal world is in motion and journeying
toward an end in a caravan whose leaders in this natural journey are the
substantial natures and souls, ‘ ‘

The result of our discussion is that our intelligénce leads us to the conclu-
sion that the cause of that which changes is changing and the cause of that
which is unchanging is permanent and one cannot relate changing things in
their aspect of change to a permanent cause considered in its aspect of subsis-
tence and permanence,

Ditficulties and (heir solutions-If someone wants to deny substan-
tial motion and overcome the difficulty of relating a changing effect to a per-
manent cause he can say that the light of intellectual judgment requires __that_ a
changing and moving effect be related t_b a changing cause, and nothing above
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man which is like the form of the species of his body also partakes of substan-
tial motion and is changing. Those who hold to this doctrine believe that the
rational soul at the beginning when it first joins the body is very weak and
only through substantial motion and change does it reach the ultimate degree
of strength. For this reason the qualities, acts and states of a child are at first
quite weak and only after the strengthening of the substance of the essence of

the soul the qualities and acts become also gradually strengthened.
-One is thoroughly amazed at Ibn Sind when he says that the rational soul

of a learned and astute sage at the age of seventy in its degree of being is the
same as when he was a baby, the only difference between the two cases being

in the appearance of accidents and perfections which did not exist at the begin-
ning but have been acquired later in maturity through study without there

being any differencs brought about in the substance of ths soul’s essence. This
saying is opposed to the clear consciene of every intelligent person who refers
to his own being.

It is now appropriate to mention the demonstration for the proof of
substantial motion with God’s aid. Since the demonstrations for the proof
and confirmation of this meaning.is numerous, in this treatise we have selected
two demonstration which we have described in our own manner.

The First Demongstration concerns that which went before, i.e.,
acmdents like quality, quantity, position and others which are essential to each
body and derive their existence from the very substance and form of the species
of that body. In reality the creation of the accidents and qualities of a body
comes from the natural substantial form,

Now, we say that it is impossible that cause which has an influence upon
the effect can remain in every way subsistant and unchanging while the effect
changes and perishes. Rather,each time the effect changes, the cause which has
an influence upon it must also change.

Fof example, if we suppose that the natural color of an apple in its first
degree is created by its substantial nature and that substantial nature is the
ontological cause for that color in that degree, then if the color which is

under the influence of the substantial nature moves toward perfection by God’s
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categories of place,position, quality and quantity is accepted by all the philoso-
phers and sages and there is no need to cite an example. What concerns us here

is motion in substance and the moving essence.of things, and whether accord-
ing to rational demonstration motion in the substantial form of the. species,

which is called nature, that is moving at every moment and brings into. being
a particular instance of the substance of its being and its essence at every instant,

is possible

Ibn Sina, who is the master of the Peripatetics in Islam, denies substan-
tial motion and rejects it vehemently. Some of his followers have also denied
motion in the category of substance as for example the astute sage Mauld ‘Abd
al-Razziq Lahiji in his Gauhar-murdd and other works. _

The formost among the sages, Muhammad Shirdzi, the author of the
’Asfdr, has provided this point perfectly and has established demonstrations
according to it, He points out that the philosophers in the pre-Islamic period
had indicated this truth in a symbolic language, but in the Islamic period no
one has been able to establish tha validity of this principle with such rigor and
strength.

Before giving a demonstration to prove this point, know that the form
of the species (.fi‘trat-c naudyah) is the truth in each body from which derive
all the effects that belong particularly to that body, for each body has effects
and accidents that are particular to itself and are not to be found in other
bodies, as for example the different properties of various ctones and jewels
and the properties of various drugs and the different conditions of animals.

This substantial form of the species which is also called nature is the
basic reality of each thing and-also the cause of the distinction between various
species. By substantial motion is meant that this form of the. species of the
elemental as well as celestial bodies partake of motion, and-a particular limit
of this form does not remain fixed in matter ior one moment, rather it is

always in transformation.
Since the substance of a thing is in change and transformation, its acci-

dents and qualities which come after its essence must be also changing and

becoming transformed. Mulld Sadrd thinks in fact that the rational soul of



8

which derive from the substance and the essence of the object itself and not
from external accidents which come into being as a result of external causes

such as a color that has been painted upon an object from the outside or the
heat of water which results from its being near a fire. The reason is that these
accidents which come into being as a result of external factors depend in their

strength and weakness and duration upon the external cause, as is evident.

The second introduction concerns the fact that motion according
to the correct definition is the becoming actual or that which is potential,
gradually. By this is meant that the coming into being of something in this
world can be conceived in either two ways :

One, that it occurs suddenly without taking any time or duration. Such a

thing is called having sudden existence (’dni al-wujiid) such as the becoming
parallel of two lines which were not parallel before and were approaching to
become parallel to each other. In such a case although the two lines are
gradually approaching to become parallel this is only an introduction not a
being really parallel which becomes a reality all of a sudden.

Second, that a thing come into being gradually, i.e. whenever we consider
it from the moment of its coming into being until its perfection, it is like an
extended line which can be divided into parts, each of which has come into
being at a moment and the totality in a fixed time. Such is the case of the
redness of an apple where from the moment that the coloring begins until
it is perfected, from the beginning to end, individual instances from the quid-
dity of red color come into being. Motion is thus the departure of a subject
from defficiency of a quality and perfection toward the realization of that
perfection gradually and in such a manner that one part follows another. In
another word in whatever category motion takes place such as for example
quality, one can imagine individual instances, one type of which is the immediate
instance realized immediately and the other the temporal instance which becomes

realized gradually. This gradual becoming is called motion.

After these two introductions we now say that motion in the four
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By accident is meant that which subsists by other than itself, i.e.,it has
no independence in existence. Its creator and originator must of necessity
create its existence in another being and must therefore be among the qualities
and aspects of that other being, whether that accident be sensible like white
and black and taste, smell, softness, hardness, roughness and the like,
or whether it be non-sensible like knowledge (‘ilm) if we consider know-
ledge as an accident or perhaps like bravery, generosity, joy and sadness and

other accidents of the soul.

Since accident as explained above depends upon the existence of substance
and has no independent existence of its own, in strength and weakness
also it must follow the strength and weakness of substance which is its abode
(mafmll ). For example, the strength and perfection of the perfume and taste
of an apple depends upon the strength of the substantial form of the species
( stirat-e naw‘iyah-e jauhariyah) which is the reality of the apple. And if the
smell and taste of the apple are not perfect and complete it is because the apple
is not as yet ripe, i.e. its substantial form has not as yet become strong and its
substance has not as yet reached perfection.

In motion and rest also accident is subservient to substance in the sense
that whenever a body undergoes motion in its accidents and qualities, it must
be said that the substance of its essence is also in movement, and to whatever
degree of its substantial form of species it reaches to the same extent and
degree does it attain in its accidents and qualities.And when substance exists in
one of its qualities and that which moves is not of the degree of that quality,
it becomes evident that it is also unchanging and without movement in its
substantial essence. We shall explain this matter fully in the conclusion of these

introductory remarks, if God wills.

It must be remembered that this discussion concerns accidents belonging

to the essential nature of the substance such as the color red in flowers

and the smell of apple in an apple. By that is meant that the law of the subser-

vience of the accident to the substance holds true only in the case of accidents
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Seven-The belief that the soul is brought into being with the body but
has spiritual subsistance independent of the body.

Eighﬁ‘ he rule that the soul is one in its many faculties.

Nine-The subsistance and catharsis of the power of imagination in the
intermediate world (barzakh).

Ten-Complete proof of the truth of the archetypes or “Platonic ideas”
and what the ancients meant by them.

Eleven-Inquiry into the intermediate forms ( suwar barzakhiyah ) and
reflected images(muthul mu‘allagah) between the world of the intelligibles and

Nature,
Twelfe- Inquiry into bodily resurrection in a manner of his own which

is not to our satisfaction, and other principles.

And this ends our discussion of Sadr al-Din’s life and works, thanks be
to God.

In order to complete this article we thought it appropriate to discuss in

brief one of the hights of Mulld Sadrd’s doctrines so that the reader may

come to realize the great power of thought and elevation of metaphysical
knowledge of that sage. Since the principle of substantial motion and the
demonstrations of its reality is characteristic of his doctrines and many other
problems are derived from it we have chosen to explain and prove this principle
in greater detail.

A Discussion of Substantial Motion

Know that this question is extremely worthy and valuable; it is among
the most important in the science of metaphysics. Before beginning the dis-
cussion we shall mention two introductions :

First introdlftiOn : Know that possible being (mumkin) is of two
kinds: substance(jauhar) and accident( ‘amfi ). Substance is that which subsists
through its own essence, that is, considered in itself it becomes all at once a part
of the world of existence, and its existence is not derived from and is not an

aspect of another being, such as the natural body, the substance of the soul
and the intellect.



5

and very astute and clever in his daily life. His method in metaphysics seems
to be on the surface opposed to that of his master and apparently close
to the school of the Peripatetics, From what is written at the end of the second
volume of the Shawdrig, however, it can be concluded that this itself was a
practical contrivance (to protect him from possible opposition), Third, Shaikh
Husain Tunikabuni, fourth, Mulla Mul}ammad Irwant, fifth, Shah’Abu’l-wali
Shirazi, sixth, Mirza ’Ibrahim, the son of Mulld sadré,and seventh, Qawin

al-Din ’Ahmad,his other son.

The Cite of Mulla Sadrd’s Tomb. As we explained above, S.adr al-Muti-
allihin made the pilgrimage to Mecca seven times on foot and passed away and
*his soul joined the spiritual world on the seventh journey in Basra and was
buried in that city. About forty years ago we asked one of the descendants
of the prophet (sdddt), residingin Najaf who had travelled often to Basra,about
the tomb of Mulla S.adré. He responded that these was a tomb in that city

commonly known as the tomb of Mulld Sadra Shirizi. Of late. however, people

who have gone to Basra to inquire about this matter could discover nothing,
and it may be that due to changes in the plan of the city all signs of the tomb
have been destroyed. And God knows best.

Points which belong especially to Sadr al-Muti’ allihin in which
he has been the originator or if menfioned by others these points have
not been clearly demonstrated except by Mullé Sadrd.

One-The problem of the principiality of Being in clear and perfect ana-
lysis and demonstration,

Two-Special Unity (fawhid-khdss), correctly demonstrated,

Three-Motion in the category of substance in perfection and completion,

Four-Problem of the union of the intellect and the intellgilge.

Five-The union of the rational soul (nafs-e ndtigah) with the active
intellect (‘agl-¢ fa*“dl) in its upward progress toward realization.

Six-The rule that the truth in its state of simplicity contains all things
(basit al-haq qah kull al->ashyd’).
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and are afflicted with various sicknesses of the soul then they can cause
injury and insult to fall upon the author of the book as was the case with

Mulla Sadra.
The writings of Mullé Sadré are numerous such as the commentary
upon the *Usil-e kdfi and Mafatih al-ghaib, which he wrote as an introduction

to the Quran, a commentary upon the Quran in which he has revealed the
meaning of the important verses of the Book, al-’Asfdr al-’arba‘ah on metaphy-
sics in four journeys (safar), al-Shawdhid al-rubiibiyah, which is an excellent

and difficult book, al-Mabdd’ wa’l-ma‘dd, commentary upon the al-Hiddyah
of 'Athirl, Risdlat al—}fuddth, Kitab al-mazdhir, Kitdb al-mashd‘ir, Hikmat
al - ‘arshiyah , Kitdb ’asrdr al-dydt, Riscil.ah fi'l-hashr ( the resur;ection
of all beings ), Risdlah fi tashakhkhus, Risdlah fi ‘ittis.zif al-mdhiyah wa'l-
wujid,Risdlah by the name of Sirr ul-nuq.tah,Risziluh [t khalg al-’ a‘mdl, Risdlah
fi tasawuur wa’l-ta'sdiq, Risdlah’ajibah na:siriyuh,Riszilah kasr al-’ asndm, Risdlah
in the answers to questions posed by his contemporary Shams al-Din Gilani,
gloses and commentaries upon thd ’Ildhiydt of the Shifd’, gloses upon the
logic and metaphysics of Hikmah al-ishrdq of Suhrawardi, and other writings
some pf which have perhaps become lost.

His Students and Dlsciplés

*Allahwirdl Khan, who was one of the leading figures of the Safavid
period, built a school in Shiraz by the name of Khan which still stands and
succeeded in bringing S_adr al-Muti’allihin there to teach. During the many
years in which he taught there Akhfind trained many students some of whom
are known to us. These disciples include; First, Mupammad ibn Murti‘dﬁ entitled
Muhsin and having the pen name al-Faid al-Kéashani who had a special
relation with the master and was also his son-in-law. Second , Mauld
‘Abd al-Razziq ibn al-Husain al-Lahiji having the pen name Fayyad who

was also the son-in_law of the master and was a real scholar and sage
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by the fact that an opinion of Sadr al-Din on intention in making ablutions
has been mentioned in the Hadd'ig that “the master of the moderns” (' Ustddh
al-muti’ akhkhirin), Shaikh Murtid.é has also cited in his book Z:ahdmh and in
both cases Sadr al-Din has been praised and his opinion accepted. And it seems
to us that we have seen this matter ourselves in the Sharl{-e ‘us.ﬂl-e kafi.

In the knowledge of the biography of famous men(“lm al-rijalj he was
unmatched in his day as shown in the Sharh'-e ’M§1il where he gives a detailed
discussion of the life of the transmittors of the traditions (hadiihs) of the book
Kifi, §adr al-Din was also well versed in the branches of mathematics like
geometry and astronomy as can be seen in his commentary upon the Hiddyah
of *Athir al-Din 'Abhari. However, the greatest virtue of Sadr al_Muti’allihin
in the sciences was in his harmonization and coordination of the principles of
metaphysics(as derived from ancient philosophy and theosophy)(hikmat-¢ 'tlihi)
with the principles of gnosis (“4#fdn) and the method of the gnostics whereas

before him the differences between the flame of theosophy and the sapientia -
of gnosis was well known.

Sadr al-Din's degree of asceticism

He was in general oblivious to worldly things and material objects and
never thought to speak in the language of the masses. In a period when the
majority of writers named their books after the king or various ministers and
dignitaries of the time, Mulld Sadrd never adopted such a habit and in none
of his numerous writings is there a reference to any of the social and political
figures of the time, Yet, despite all these virtues, we think that he was some-
what simple-natured and did not excercise enough discrimination in his writings,
Certain realities, although true, should not be expressed in works which
become public documents, truths of a metaphysical order which in each age

only a few people can understand And since others do not have the capacity
to understand them, they accuse the author of beliefs that are just the reverse

of what he intended And if these people have also evil intentions in their hearts
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after reaching the age of adolescence by which time he had completed his
elementary education and certain aspects of jurisprudence ( figh ) and its prin-
ciples (’ufzil) journeyed to Ispahan.

In Ispahan he studied first with the Shaikh al-islam of the time, Bah’
al-Din ‘Amili in jurisprudence and its principles and then through his advice pre—
sented himself to the«Seal of the sages and religious authorities»( Khdtam al-h.ukamd’
wa'l-mujtalidin),Sayyid Muhammad Bagqir ’Astirdbadi,known as DadmAad and
having the pen name "Ishrag,to complete his education, gadr al-Din learned the
intellectual sciences in the most complete fashion from the inspired breath of
Mir and received the highest religious certificate (*ijdzah) to be able to give
rullings of his own or *#jtihdd from both masters as he mentions at the be ginn-
ing of his commentary upon the'U. siil-¢ kdfi naming the two great sages with

the highest respect and admiration.

After returning to Shiraz,he became the object of jealousy of the preten—
ders to knowledge, as has been the case in the ages past and present, and
was so much attacked, threatened and insulted that he left Shiraz and retired
to a village near Qum. There, he passed his time in ascetic practices sanctioned
by religious law, extra-religious duties, daily fasts and keeping awake at night.
According to what we have learned from our masters he marched seven times
on foot with the caravan to Mecca, this being certainly the most difficult of
ascetic practices.

The lofty scholarly and philosophical position of Mulld Sadrd

In the field of metaphysics, penetration into the difficult metaphysical
problems, depth of understanding and excellence of taste he is peerless and
without rival and in our opinion is superior and preferrable to Ibn Sind in
metaphysics and psychology (‘lm al-nafs). In the beauty of interpretation,
clarity of expression and soundness of logic and explanation no one has been
able to equal him .

In the science of jurisprduence also he was an authority as can be seen
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His Holiness Hajj Sayyid 'Abu’l-Hasan
Husaini Qazwini
Translated by

Seyyed Hossein Nasr
The spiritual sage, metaphysical philosopher, illuminated gnostic and
expert jurisprudent,sadr al-Din Mul}ammad ibn 'Ibrahim al-Qazwéini Shirazi,is
one of the greatest glories of Shi‘ism and one of the most outstanding
sages of Persia. His birth occured in the year 979/1571 A.H. (lunar), for in
the margin of a manuscript of the *Asfdr in the hand writing of Qawam al-Din
’Al'lmad Walad, the author of the 'Asfér who is S‘adr al-Din himself, in the
discussion of the union of the intellect and the intelligible in the section on
general principles, where the author considers the discovery of the truth of
the problem of the union of the intellect and the intelligible as a special
illumination received personally from God, writes that this illumination occured
on Friday of Jamadi al-’dl4 in the year 1037/1627 A.H. when fifty eight years
had passed from the author’s life. His death occured in the year 1050/1640

A H.

His father, Mirz4 ’Ibrahim was one of the Safavid wazirs, Since he did
not have a male child he decided to spend a great deal of wealth in the way

of God if he were to the granted with a devout and worthy son, Sadr al-Din,
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of infra-human impulses and caught in the paralyzing cobweb of
unintelligibility. -
Seyyed Hossein Nasr .
Tehran - 7

27 Shawwal 1380 }A
22 Farvardin 1340 ’
April 11,1961 A.D.
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In the fifth article, Mr. Muhammad ’lbrihim ’Ayati, a lecturer

in the Tehran Faculty of Theology, enumerates the titles of the various
chapters of the ’Asfdr and gives their corresponding page Numbers in
the lithographed editibn of the work which is the only complete edition
in print. This article is particulary useful for those who wish to refer
to some discussion in the ’Asfér and who are not well acquainted with
the work, and serves in fact as an index to the printed edition.

In the sixth article Mr. Muhammad Taqi Danechpazhuh, one of
the leading authorities on books and cataloguing in Persia and also a
lecturer at the Tehran Theological Faculty, has given a complete list
of the writings of Mulla Sadra, making use of all the resources available
to him in Persia as well as printed foreign catalogues. This article
centains the most complete and correct list of Sadr al_Din’s composi—
tiona compiled thus far and should serve as areliable guide for all
further research.

In addition to these articles, a long treatise approaching book
length has been prepared by Mr. Ja‘far Sajjadi» a member of the library
of Tehran Faculty of Letters, on Mullad Sadra’s philosophical and theo—
sophical terminology. This work is a valuable study from the pen
of a person who is well acquainted with this field> having written
the first contemporary dictionary of philosophical terms in Persian,
and should be of help in understanding the contents of Sadr al_Din’s
writings.

It is hoped that this celebration will make Mulld Sadra better
known not only among Muslim nations but in the world at large, for
in his teachings is hidden that harmony between science and religion
for which the contemporary world thirsts and that wisdom based on
illumination and intellectual intuition which all contemporary modes of
thought, both rationalistic and irrationalionalistic, need and without which

they ultimately find themselvelves lost in the most abysmal darkness
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bf which twelve of the projected twenty volumes have been already publi-
shed discussions with Professor Henry Corbin on Shi‘ah spirituality which
appéax;ed as the yearbook of M. aktab-e tashayyu’ and the recent publication
of Mulld Sadra’s 'Asfdr which he is editing with his own commentary
and of which three of eight volumes have already appeared.

"In the present article ‘Allamah Tabataba’i, after a brief account
of Mulla Sadra’s life, deals with the major principles of his doctrines
such as the unity, gradation and principalty of Being» substantial
motion, the unity of the intellect and the intelligible, etc. He also
discusses his special methodology and the significance of his writings as
well as the names of his known works.

The third article, by Mr. Jawid Muslih, lectarer of philo-
sophy at the Faculty of Theology of Tehran University and alsoa
well_known authority on Mulla S_adrﬁ and the commentator and transla-
tor of the '4sfdr into Persian, deals also with the principles of Sadr

al-Din’s doctrinal formation. Mr. Muslih deals in somewhat greater

detail with the discussion of Beings knowledge, the soul and other

matters in which Mulla Sadra has expressed truths in a new fashion and

has soived questions which had baffled earlier thinkers by making use
of gnostic doctrines and accepting knowledge derived through illumina.
tion in addition to knowledge which is the result of discursive thought.

In the fourth articles the author of this introduction, who is
associate professor of the history of science and philosophy in the Facul-
ty of Letters and lecturer in the Faculty of. Theology at Tehran Univer-
sity, has tried to discuss the acquaintace with Mulla Sadra in the Western
world and the research done on his doctrines by European scholars. In
an introdnction he has tried to demonstrate the reason for Sadr al-Din’s

obscurity in the Occident by appealing to the history of the intellectual
and gpiritual relations between East and West and the discontinuation of

a real dialogue between the two worlds after the High Middle Ages.
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possxble to translate allof these articles into English. We take the oppor-

tunity, therefore, to introduce in brief these artlcles and theu- authors,
while presanting at the same time the translation of two of them in
English. ' '

The first article on the life of Mulla Sadra and subétantigl ‘mofion
which is one of the basic features of hisdoctrinesis by Hajj Sayyid 'Abu’l-
Hasan Husaini Qazwini, one of the most eminent sages and philosophers
of present-day Persia. His Eminence, who resides in Qazwin, has a mastery
over the principles of traditional theosophy or /ikmat and a gift to teach

this form of wisdom that is unique in the present age. He has trained a
generation of students in Qazwin, Tehran and Qum, some of whom are "
well_known authoritieson their own. In addition to hikmat this sage is
also well_vetsed in traditional mathematics, medicine and even the oceult

5c1ences, and displays in his personahty the traits of the great traditional
Muslim sages or hakims of old who were masters of all the traditional scie-

nees Hajj Sayyid ’Abu’l-Hasan, despite being one of the most outstand.
ing authorities on the doctrines of Mulla Sadra and also having the gift
to write excellent Arabic and ‘Persian, writes only on rare occasions. It
was only after much pleading that he agreed to compose the present’
article which, ‘after an introductory survey of Sadr al-Din’s life and
works; contains a masterly discussion of the problem of motion in the

category of substance which is one of the cornerstones of Mulla Sadra’s
intellectual edifice.

The second articles which like the first has been rendered into
Engllsh7 is by another .eminent sage, ‘Allamah Hajj Sayyid Muhammad
Husain ’.I‘abz‘/l‘tabﬁ’i,jthe most prolific and productive sakim in present—
.day Persia and the most outstanding teacher of the intellectual sciences
in Qum the relxgnous center of Shn ism. ‘Allamah Tabataba i m addition
to many articles and notes, has publlshed several major works such. as

the "Usiil-¢ falsafah in three volumes, the Quranic commentary _ﬂl'M’?“?’



f(one in 1050/1 641 in’ Basra where he was bur1ed

Mulla Sadra left a ‘Fich 1nte11ectual herltage behind in his master-,
]y works hke the al-"Asfir al- arba’ akh, al-Shawahtd al—mbubzyah al-M abda -

wa'l-ma’dd, Sharh ‘usil al- kafz and 'Asrdr al-'dydt and in the many disci-

-nles that he trained. In fact ne:rrls’ the whole of the stream of intellec- °
- tual life of Persia in the past-three centurnes has flowed from the '
, sprmg "of his w1sdom - i
. The importance of Sadr al-Din in the hnstory of Islam is that he-
" “succeeded finally in harmonizing faith and reasons or phllOSOphy and
religion, thereby achieving the goal which Muslim sages had been seeking’
since the second - Islamic century. Moreover, he combined ratlonal
demonstratnon with relngnon and the two with illumination and gnosis,
' thereby creating a vast Synthems which stands as one of great monuments
_of Islamlc intellectuality. In Mulla Sadra, the streamsbof the gnostic

school of Ibn. ‘Arabi, ‘the ’ishrdgi school of Suhrawardi, Peripatetie l
A philosophy: and the revealed principles of the Islamic faith, and‘parti_
cularly Shi‘ism, which had been converging for several centuriess finalll'ly_ :
met and- became unified ina vast world view which encompasses all these
perspectwes in its total vision of reality. : .
- Itisto acquaint the, world at large nnth the achnevements of thls
"»great sage that the Faculty of Theology of Tehran University, under the
mcentlve of 1ts eminent Dean, Mr, Badl al-Zamian Forouzanfar, who is
' hlmself one of the outstandmg scholars of modern Persia and’ one. who

has done much to preserve and propagate the traditional Islamlc sciences

in the contemporary world, decided to celebrate the 400th anniyersary. ‘

of Mulla Sadra’s birth. Among the many -activities planned .for this

' occasmn, the The010g1ca1 Faculty asked several eminent authorities and

scholars to write-on the Varrous aspects of Sadr - al-Din’s llfe, writings,

.'dctrines, and significance and has assen\bled"the fruit of their effort in
this yolume.: o — ~ RN ‘ '

Slnce the tlme to pubhsh this book has been short it has not been



In the Name of God the Most Merciful and Compassiohate

Introduction

Muhammad ibn *Ibrihim Sadr al_-Din Shirazi, usually known as
- Mulla §adr:’1 or Sadr al_Muti’allihin (the foremost.among the theoso-
phers), is without doubt one of the most significant figures in the intellec-
tual life of Islam, although ioutside of Persia he does not enjoy the fame
of his predecessors like al-Farabi and Ibn Sina. Sadr al-Din was born in
Shiraz in 97‘9 or 980/1571 or 1572 in a powerful aristocratic far}lily,
and received his éarly education from his father in that city.

Being an exceptionally gifted student, Sadr al-Din soon mastered
all the elementary branches of learning and in order to satiate his thirst
for more advanced forms of knowledges left for Ispahan which was the
intellectual center and capital of Persia at that time. In Ispahan, Mulla
Sadra studied with Baha’ al_Din ‘Amili and Mir Damad and soon became
a master in all the formal sciences of his day. |

The soul of _Sadr al.Din was, however, in search of a truth which’
is not to be found in books alones and so, the sage, after completing his
formal studies, retired from the distractions of city life to a small village
near Qum, by the name of Kahaks> where he spent many years in
asceticism and spiritual practices. At last the “eye of the heart’ opened
within his breast and he was granted a vision of the spiritual realities
which he had previously studied theoretically.

After these two periods of formal study and self_purification,
Mulla Sadra returned to the active life, accepting the professorship of
the Khin school in his native city of Shiraz. There, he spent the rest
of his earthly life in training disciples and composing many important
works on metaphysics and the religious sciences. During this period he

made seven pilgrimages on foot to Mecca and  passed away on the last





