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Abstract
The temperaturenature of NaseerudDinNaseerGolarvi's

Persian"ghazal"and'Rubai' is like thatof theclassicsof the language.

His Persian poetry is mostly imbued with the poetry of Mirza

Abdul Qadir Bedil. Style of Bedil's poetry is very complicated. His
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poetry contains "SabkeHindi" style . Naseer also writes Bedil's 

style. we also find mystic tinge inhis poetry.

Keyword:  Sabke Hindi,style,Ghazal,Rubai,complicated.
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By: *Dr. Allauddin Shah & Dr. Ishtiaque Ahmed

Center of Persian and Central Asian Studies
Jawaharlal Nehru University, New Delhi - 110067 

The Concept of Sanjivni and its

References in the Persian Literature

Abstract:  The references of the “sanjeevani” (the famed

life-saving elixir) associated with the epic saga of the Ramayana

and the King of Monkeys “Hanuman” and its narratives are

abundant in the Indian mythological and other forms of literature.

For instance, fables of the Panchatantra too have allusions to

the story at many places.

However, references and allusions to the existence of such an

elixir are not only confined to the Indian classical texts and

literature but it finds mention in the literature and culture of other

countries such as Iran (the greater Persia) as well.

This paper would attempt to explore and peruse such references

in the Persian texts like the “Shahnameh” of Ferdawsi, an

equally famous epic-cum-historical text like the Ramayana in the

Persian literature.

Key Words: Sanj iveeni, Panchatantra, Persian l iterature,

Pahlavi, Firdausi, Shahnameh. 

IIntroduction: In Hindu mythology, sanjeevani is  a magical herb 

which has the power to cure any malady. It was believed that

medicines prepared from this herb could revive a dead person.
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The herb is mentioned in the Ramayana when Ravana's son 

Indrajit (Meghnad) hurls  a powerful weapon at Lakshmana.

Lakshmana is badly wounded and is nearly killed by Indrajit. 

Hanuman was called upon to fetch this herb from the mount 

Dunagiri (Mahodaya)  in  the Himalayas or Valley of Flowers.

Upon reaching Mount Sumeru, Hanuman was unable to identify

the herb and decided to lift the entire mountain and bring it to the

battlefield.

The herb, believed in Ayurvedic  medicine  to have medicinal

properties, has been searched for unsuccessfully for centuries,

up to modern times. The Himalayan state of Uttarakhand in

northern India committed initial 250m rupees (£2.8m) of state

money to search for sanjeevani booti starting in August 2016.

The search was focused on the Dronagir i range of the 

Himalayas near  the Chinese border, even  though there is no

evidence for its existence. The Ramayana mentions a mountain

believed to refer to the Dronagiri range, where the magical herb

is supposed to grow. Uttarakhand established a Department of

Ayurveda, Yoga and Naturopathy, Unani, Siddha and

H o m o e o p a t h y  ( A y u s h )  i n  N o v e m b e r  2 0 1 4

(https://en.wikipedia.org/wiki/Sanjeevani_(plant))

It makes for us the students of Persian and Iranian Studies to

find the references of this life saving/reviving booti (elixir), albeit

with not so encouraging results, an inquisitive topic of reading

about its veracity and existence. However, the resultant
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inference by a Persian expedition to find the booti with help and

insight of some Indian sage provided the entire concept of the

Sanjeevani booti with a literary tilt in the form of Panchatantra.

The Panchatantra is a fabulous work which has enjoyed an

extraordinary and universal popularity among peoples cutting

across greatest obstacles of region, rel igion, cul ture and

language within and without India. This product of a genius

identified as Vishnu Sharma, initially set out on its remarkable

progress and voyage round the world through a translation. The

preamble of a version of the book itself actually foresaw its own

universal acclaim (or had already attained that stature at that

time), when it proclaimed," Since then, this work on Wise

Conduct (Nitisastra) has become celebrated as excellent means

of awakening young minds. It has traveled far and wide over this

earth."( Chandra Rajan, 1995: p-05). It traveled far and wide

over the world as from Java in the East to Iceland in the

Northwest. There are said to be at least 200-250 versions of the

Panchtantra in 50-60 languages, most of them non-Indian.

As of now, it is a matter of immense pleasure to note specially

as a student of Persian language and literature that this fabulous

work initially proceeded on its voyage round the world through

an Iranian link-a golden and amongst the earliest examples of a

longstanding close cultural ties between the two ancient nations

of India and Iran.

The Panchatantra, to the best of our knowledge, was for the first
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time, translated or rather adapted into an extra-Indian (i.e.

foreign) language Pahlavi (Middle-Persian) during the reign of

Khosro Anushirvan (AD 550-578), a Sasanian emperor of Iran, a

glorified contemporary of Prophet Mohammad. This version was

executed under the emperor’s orders by his court physician,

Burzoe. The story of the translation of this ‘Book of Stories’ into

Pahlavi is a fascinating tale in itself and was probably set as a

prologue to the lost Burzoe’s redaction. It has been carried over

into Arabic and Persian renderings in two versions. The first

story, as recorded by Abu Mansur Saa’labi Nishapuri (350-429

A . H . )  i n  h i s  b o o k  o n  h i s t o r y  o f  P e r s i a

(Tarikh-e-Ghur-e-Akbar-e-Maluk-al-Furs, Rotenburg Pub. P.

629-633.), was also more or less precisely versified by none

other than the great Firdowsi in his encyclopedic epic of Persia

‘Shahnameh’ (Shahnameh-e-Firdousi, 1314: p. 2499-2502,). A

few lines of the long poem are quoted below. He introduces

Burzoe in these words:


  

2499  1314               

There was a praiseworthy physician Burzoe; he had reached

oldage but was stil linsearch of knowledg)

    


2499 

4



He was in search of everyknowledge which had utility; every utility

which was famous in world)

Once,while in the audience of the emperor,he is informed about

the existence of the elixir in India and its effectiveness in

reviving the dead man
     


2499 

(Today I wasjust perusing the book on the Indians)


  

2499               

It was written there that in the Himalayas some grass(elixir )

growsonthehighmountains
  

    

2499   

When it is massaged on the de ad even accidently; the dead

starts to speak in no time
But as it turned out




2502 

(Not a single dead could be revived with that grass-elixir; and

that chemical turned out ineffective)

The same version has appeared in some European versions

and forms part of Sir Thomas North’s The Fables of Bidpai:The
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Morall Philosophie of Doni (1570), as ‘The Argument of the

Book’(Reprint 1938: P-34-71,) Chandra Rajan has reproduced

the following brief account of the story in the introduction to her

translation of Panchatantra:( Pp. Xvii-Xviii)

“Once, Khosro Anushirvan, a king of Iran was presented a book

which contained among other things the secret to raise the dead

by means of an elixir (rasayana in Sanskrit). The book explained

how the elixir was extracted from herbs and trees growing on the

high mountains of India. The king, eager to find out the truth

about this elixir sent his chief minister and treasurer, Burzoe, to

India, providing him with great deal of gold and silver to defray

the expenses of the long and arduous journey, and with letters to

the courts of many monarchs in India, requesting their help.

Burzoe, on reaching India, received all help he needed and with

wisest and most leaned sages began combing the mountains for

the herbs and trees mentioned in the book. But to no avail, for

no extract had the power of restoring the dead to life. Burzoe

and the learned Indian sages were driven to the conclusion that

everything that had been written about the elixir in the book ‘was

false and untrue’.

Burzoe, greatly distressed, consulted the learned sages as to

what he could do to not return empty handed to his king. Then ‘a

famous philosopher’, who had also searched long and in vain for

the Elixir of Life only to discover in the end that the elixir was in

truth a book, showed Burzoe a copy of it. This philosopher also

6



explained the allegory contained in the first book, the one

presented to the king of Iran, which started Burzoe Ion his

travels, as follows: the high mountains were the wise and

learned men of lofty intellect; the trees and herbs their virtuous

writings and the wisdom extracted from these writings the Elixir

of Life that revived the dead intelligence and buried thoughts of

‘the ignorant and unlearned’.

Burzoe asked for a copy of that book which was ‘always in the

hands of those kings, for that it was full of Morall Philosophy’ and

permission to translate it into his own tongue for his king. And so

‘with the help and knowledge of all those learned philosophers’,

Burzoe rendered the famous book into Pehlevi and returned

home with it.

King Khosro Anushirvan studied the book deeply and was so

impressed by the wisdom it contained that he began to collect

books with great diligence and sought out learned men to come

and live in his court. Then he built a great library in his palace, in

which the book he esteemed so highly-the Panchatantra- was

given the place of honour, and also of justice and fear of

God….”.

The second version of the story of Panchatantra’s maiden

transmigration overseas, which seems a more credible and

realistic account in view of many investigators of the text (For

example Dr. Indu Shekhar who has rendered a latest translation

of Panchatantra into modern Persian solely based on a Sanskrit
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Text), forms part of the famous Ibne-Muqaffa’s Arabic translation

of the Pahlavi version. The following is a brief summary of a

fairly long story of Burzoe’s travel to India and other details about

his successful translation of the text, as retold by Abul Maa’li

Nasrul lah Munshi in h is trend-sett ing render ing of the

Ibne-Muqaffa’s version into a flamboyant Persian prose named

‘Kalileh-o-Dimneh’:

‘There is a divine reckoning behind commission of every act in

this world and the cause of this book’s immigration from India to

Persia was that once the upright emperor was conveyed about

the existence of a treasured book in the hands of Indian kings

which has been com piled in the tongue of non-hum an

characters. It is an incredible treatise on the art of state craft and

practical wisdom essential for proper governance of a kingdom

and her subjects. The book is called Kalileh-o-Dimneh. The

emperor’s curiosity, thus, aroused to obtain a copy of such a

remarkable book, His majesty called for a suitable person to be

entrusted the mission of retrieving this rare treatise from India

and bring to Persia. Burzoe was enlisted for this task and he set

out to accomplish it. On his arrival in India, Burzoe had to

undergo a lot of hardship and even undertake clandestine

operations to get hold of a copy of the book; inaccessible like a

coveted gem to a layman. He ultimately befriended a learned

Hindu who provided him with a copy of the text after a lot of

cajoling and pestering. Having rendered it into his mother tongue
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with the assistance of the said learned Hindu, Burzoe, returned

to his homeland and presented it to Anushirvan. The emperor

and other courtiers were mesmerized listening to the contents of

this fabulous work and showered heaps of praise on Burzoe for

his amazing achievements.’(Chandra Rajan,: Pp. Intro.  Xviii)

Conclusion: Such significant discussion, references and

inferences of the Sanjeevani booti dating back to the early

medieval times in Persia and recorded prominently in the

Persian literature of early tenth century (Shahnameh etc.) does

not only tell us about the deep-rooted and ancient Indo-Persian

relations but also points to the eternal human curiosity and quest

for immortality.

___________________
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Eighteenth Century Lucknow:

 Eye-witness Account by a Persian Traveller
******

The following account is the English Translation* of

selected portion from the Persian travelogue "Tuhfatul-Aalam"

by Abdul Lateef Khan Shoshtree who had visited various

countries of the world, including India, between 1792 and 1796.

The travelogue had been translated into Urdu (Unpublished) by

(Late) Prof. Shah Abdus Salam. Professor Salam was a noted

scholar of Arabic and Persian. His scholarship had been

acknowledged by the President of India and UNESCO by

conferring on him the prestigious President's Award and the

UNESCO Sharjah Prize. The Urdu translation by Prof. Salam

has been used here as source.

During his visit to India, Abdul Lateef Khan Shoshtree

visited various well known cities of the country and reached

Lucknow on the invitation of Nawab Asif-ud-daula in the year

1795. Starting from Calcutta, he reached the city of Nawabs

through the Banaras (Varanasi) and Jaunpur. Shoshtree

received a warm welcome in the city and he stayed with Allama

Tafazzul Husain Khan and Syed Mohammad Jafar for about a

year.
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The travelogue, Tuhfatul Aalam provides a detailed

eye-witness description of Lucknow. On the one hand, we find

Shoshtree describing the life style, behavior, etiquettes, cultural

and social condition of the city of that time; on the other hand the

writer gives a vivid account of the political condition of the

Kingdom of Awadh and the life style of the rulers in particular.

The travelogue was f irst publ ished by Shaukatul  Islam,

Hyderabad in the later half of the nineteenth century.  Shoshtree

writes - 

Lucknow is one of the big cities of Awadh and an

ancient habitat of India. According to the Hindu historians, the

city was built thousands of years ago. It is big and widely spread

with no gates or towers. Nor does it have any rampart, fort or

prefecture of fortresses for its protection. Most of the cities of this

country are l ike that, without any defensive fortress, be it

Calcutta, Murshidabad, Azimabad or Banaras. Anybody can

enter the city from any direction. Owing to its size it is a really

difficult task to construct any kind of defensive wall around the

city. To guess the total area of the city of Lucknow is also not

possible. It is located at a distance of thirty one point something

from the Equator. The air is fresh and moderate. Very often in

the summer season due to extremely hot winds people who can

afford and the ones of refined taste make their own Khas

Khanas to save themselves from the scorching heat of the sun.

People build large and airy rooms with many doors and these

12



doors have grills, which are filled with Khas (a kind of fragrant

grass) and water is sprinkled on it continuously by a fountain that

is attached to the Mashk (a leather bag for storing water). The

air passing through these doors turns cold and fragrant. Thus

during the hot weather people take great pains to keep

themselves safe from the harshness of summer. Inside the

room, one feels so cold that one cannot sleep without covering

oneself with a chadar (cloth sheet). Rich people have their Khas

Khanas fixed with small chnnels of water line and at every door

of these rooms small fountains are installed and the water falls

by itself on these Khas covered doors. There is no need of

waterman or attendant to come over and sprinkle water. It

provides a mesmerizing view.

Varieties of cabbages and marsh-melons are found in

the city and they are better, both in quality as well as taste, as

compared to what is found in the other cities. 

As the builders of this city were of Rai Family (Hindu

Prince) who were not deftly skilled, the city is not levelled

properly. Some parts of the city are at a height where as there

are areas which are at steep slopes. Often we find particular

portion of a house is at such a height from the courtyard that it is

located behind the first floor of the house and the rest of the

house is at such a low level that one has to use staircase to

come down to that level. Streets, alleys, lanes , by lanes and

markets are also similarly located at different heights.
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In the court of Nawab Asif-ud-daula, ice is available in

plenty throughout the year and Governors and the relatives of

the Nawab get their share of ice from the state government. For

making ice, in an area, on the outskirts of the city is first leveled

up then paddy chaff or barley chaff is spread on it. On it is

arranged very thin and delicate earthen pots. For every ten pots

there is an attendant on duty. He has a large metal pot filled with

luke-warm water. Before the break of dawn, when the morning

breeze blows, the attendant drops a little of that slightly warm

water into those Koozas (mud-posts). As soon as this warm

water drips into the pot, it gets frozen and this way about one

and a half inches of ice get stored into those pots which is later

taken out and crushed.

I have  heard  tha t under  the  re ign  of  Nawab

Asif-ud-daula, in the suburbs of the city, these ice-makers who

are about 1200 in number are employed in Shahjanabad

(Lucknow). The well-off people arrange cold water for the ones

who cannot afford to have ice in summer by digging special type

of wel ls. These wel ls are dug down to the level of the

underground water and then zinc plates are fixed. Zinc has the

quality of keeping the water cool. In winter season they fill these

wells with water and seal the opening of the well with stones

making it air tight. During the summer season, they open these

wel ls and use the cold water throughout the season. In

Lucknow, a good number of Qazalbashs (Turk soldiers) lived
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and served the government.

Nawab Asif-ud-daula Bahadur Yahya Khan, not very

talented in the affairs of administration, was unable to discharge

his duties as a ruler well. The administrative affairs were carried

out with the help of Englishmen. Nevertheless he was a very

generous man and helped the poor and needy of his kingdom.

For him all the treasure was like piles of grass and that is why

none was deprived from his generosity. He has built massive

inns (sarais) for the pilgrims and visitors of his state. These inns

were always occupied by the visitors and every occupant got

daily allowance from the government according to his status.

Generosity will always be associated with his (Nawab) name and

people, til l the Day of Judgment, will mention his name for

generosity and will pray for the remission of his sins.

Because of his love and faith in the pious Imams and

because of his efforts which he made regarding the observance

of Muharram , he got constructed a Tazia Khana (Imambara)

and next to it a mosque. He spent a huge amount of money in

constructing these buildings. There is no match to these

constructions throughout the country.

I have seen this Tazia Khana  and the mosque

personally. These are one of the wondrous monuments of the

world. There are fourteen pillars in it and in each arch there is a

place reserved for the grave of each of the fourteen Imams. The

spot of each grave has been decorated with pure silver. In all
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there are about four hundred to five hundred glass lamps and

about two thousand small lamps and candle sticks with white

camphor candles which adorn the place. All kinds of clocks

made of gold and golden decoration pieces are placed here and

there inside the monument. Six huge mirrors are placed on the

walls and the doors. The light of innumerable lamps when falls

on these mirrors, the reflection becomes manifolds and the

whole building appears to be a mountain of luster and light.

Three hundred thousand rupees are granted by the government

for the expenses of the ceremonies on the ten days of Muharram

and if some money is left, the poor get their share.

I have seen three hundred thousand well-written, neat

and clean books in the library of Nawab Asif-ud-daula and for

every hundred book there is a caretaker. The collection include

book of Persian, Arabic, English, Prose, Poetry, History, Poetical

collections and books on other sciences. At the end of the books

there are well written pieces of poetry by famous calligraphers.

There are a lot of paintings by the known painters of England

and Rome. I saw numerous volumes on jurisprudence,

commentaries on the Holy Quran, Islamic law and Islamic

science in his library.

Hand written volumes of Shia fiqah is the handwriting of

the author were also there. I came to know by an employee of

the library that there are around seven hundred books of such

kind. After the downfall of Tymore ruler, their total collection of

16



books came under the possession of Nawab Asif-ud-daula. It

was in the temperament of the Nawab that he respected and

honoured everyone equally. This quality of his becomes all the

more evident in his dealings with the religious leaders; Sayeds

and pilgrims , irrespective of class were given equal importance

and respect and often offered them seat next to himself.

It was my third day when I was called by Nawab Wazir

(Asif-ud-daula), I went to him with Khan Tafazzul Husain. He

treated me with great respect and inquired about my health. All

the physicians of the court were called and were directed to treat

me with every care. Nawab Sahab suggested me to take a walk

daily in any of the government gardens. About four hundred

well-carpeted gardens full of flora and fauna were there in and

outside the city. Each one was unique in itself. There were

British farmers and Chinese florist in his kingdom who were

always kept busy in beautifying  the jungles and grafting the

plants and trees. In one of those gardens which was known as

Asif Bagh, I saw that there were some trees, not more than the

height of one foot, loaded with fruits. Nawab Asif-ud-daula was

very popular among his subjects that on the day of his death

there was a great commotion in the city and people compared 

the day of the death of the Nawab with doomsday. On that day,

every one, be it man or woman, was in great grief and full of

tears. It appears as if the city itself was weeping. Asif-ud-daula

was buried in the same Imambara that he built and his adopted
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son Wazir Ali Khan was crowned the Nawab in succession. Due

to his tender age, mean temperament and  incapability to rule,

he got in the company of vile and base friends and started taking

advices from them in the administrative affairs of the state.

Cruelty towards the innocent countrymen and wastage of the

royal treasury soon became a common practice. Khan Tafazzul

Husain, who was his deputy, and some other British officers

objected and tried to stop him and even suspended certain of his

powers in various matters. Wazir Ali Khan did not like these

objections and suspension of his personal powers. Tafazzul

Husain, witnessing such a condition, considered it wise to resign

from the post of deputy. Soon the condition deteriorated so

much that even the Company's counselor stopped coming to the

court and sent the report of his estrangement and disobedience

and the resignation of the deputy to Calcutta. It was at that time

that Wazir Ali Khan, like late Nawab Asif-ud-daula, wanted to

have discussion with me (Shooshtree) in privacy. He wanted to

know, who were his true friends, what was the demand of the

time and what consequences would it have. I told him everything

that suited the situation in order to save the state. Neither did he

pay any heed to my advice nor did he take any preventive

measure which resulted in very difficult time for him in the days

to come. When the Governor General came to know about the

prevailing situation of the state, he, without any delay, along with

some British officers, rushed to Lucknow from Calcutta. The
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British knew that  still there were many opulent and dissolute

subjects and many army men who had their loyalty towards

Wazir Ali Khan so instead of taking any step in haste they

decided to hatch a secret plan to overthrow the Nawab. Had

they chosen to get into open war with the state, it would have

resulted in a civil war. Many innocent lives would have been lost

and immense royal treasure would have been wasted. The

Governor General, very cunningly won the confidence of Wazir

Ali Khan, making him believe that there is no chance by which

the British could be doubted. 

Very soon, the Governor General made an excuse of his

illness and expressed his wish to spend some time outside the

city. Staying six miles away from the city, in Bibipur, he started

calling the officers and soldiers of the Company there and

hatched a conspiracy along with the mother of Asif-ud-daula,

who was a wise woman, and noblemen of the state, who were

not satisfied with the state of affairs. Feeling the closeness of

these people with the Governor General, Wazir Al i Khan

became a little doubtful and himself visited Bibipur where he was

well received by the British officers and the general himself.

Wazir Ali Khan's visit to Bibipur became a routine affair and the

cunning mannerisms of the British people relieved him of any

kind of doubt towards them. He became confident to such an

extent that the army personnel deployed in and on the outskirts

of the city were also relinquished from their duty. 
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One day the Governor said to Wazir Ali Khan, "I have an

 intention to visit Britain therefore I wish to inspect the army of

the Company which is in the area and I want you also to inspect

the parade. In reality the army in this area is directly under your

command." He became happy on this proposal. I was there

watching them with pity for the fraudulent manner and malice

with which the British were handling the situation. I was

concerned about their intentions but remained patient. I felt pity

or him and those who were with him. The army of the Company

had reached there with British officers. By this time the Governor

General had already won the confidence of the few remaining

supporters of Wazir Ali Khan.

Wazir Ali Khan was always busy in drinking and merry

making and was unaware of these developments. The army

marched infront of the Governor and every officer of the army

was patronized with a golden robe of honour by the Nawab.

Saadat Al i Khan, the real brother of Asif -ud-daula was

summoned from Banaras and when the British were confident

that Wazir Ali Khan is all alone, without any supporters, the army

was ordered to surround him and take him into custody.

Learning the situation, Wazir Khan became very frightened and

tried to go back to the city but he was stopped by the army and

forced to return to the camp. He wanted to call his friends and

supporters but all of them abstained doing so by giving one

excuse or the other. Even his personal servants were also not
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with him. He realized that nothing could be done now and that

the destiny has

 something else in store for him.

               He put hands on his head and wept for a while

         Cruelty and injustice results in weeping and what else*

He passed the night in the same condition. The

Governor General got it announced by the drummers that "By

the order of the Nawab Asif-ud-daula's mother, Wazir Ali Khan

has been dismissed and now Nawab Saadat Ali Khan will take

over the charge of the state. All lords and noblemenand people

of all ranks should have trust in the kingdom and consider Wazir

Ali Khan out of power."

Wazir Ali Khan was horrified at Saadat Ali Khan's rise to

power. He thought it better to surrender before the Governor and

get imprisoned by the Company. He came on his own to take

shelter in the house of the Governor. At that time too the

Governor gave him due respect and came out of his house to

receive him.

******

*A Persian Couplet - 

Dast ba-sarzad va lakhte girist

Haasile bedaas bajuz giry chiist
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     Omar Khayyam and Fitz Gerald:
  

  Bridge between  Persian and

   English Literature

Omar Khayyam and Fitz Gerald are the two inseparable names

in the annals of world literature whose fame chiefly rests upon

the Rubaiyat. Khayyam wrote the Rubaiyat in the thirteenth

century AD but his literary out-put received scanty attention in his

own country's Persia, not alone the world. Persia has a rich and

enormous literary heritage of great classical masters such as

Ferdowsi ,Rumi ,Sadi, Hafiz and a host of others and vis a vis

their works such as the Shahnameh ,the Masnavi, the Bustan ,

the Gulistan and the Diwan of Hafiz,theRubaiyat of Omar

Khayyam was negligible. But fate had great fame in store for

Omar Khayyam rather than the classical masters of Persia.The 

Rubaiyat transcribed in 1461, preserved in the Bodleian Library

containing one hundred and fifty eight quatrains attracted the

attention of Edward Fitz Gerald through his tutor and friend

Edward BylesCowel in 1857, when the East India Company

yielded India to Queen Victoria and simultaneously the Rubaiyat

was added as a jewel to the crown of Victorian English literature.
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Fortune smiled both upon Omar Khayyam and Fitz Gerald, when

theRubaiyat fel l  into the hands of Rossetti, Swinburne,

Tennyson, Browning,Ruskin,Norton, Greaves and several other

writers and poets of literature in English.

The Anglo -Persian contact was primarily a political  and

economic encounter but it did not leave any permanent mark on

the pages of the history of the two countries. The monarchs of

the countries conspired with one another to contain the growing

Russian influence or in the Great Game, Persia was used as a

pawn to create sphere of influence for the contesting powers of

the world. Under such political conditions, the Rubaiyat was the

conduit to connect civilization by Fitz Gerald for the progress of

human ideas, thoughts and understanding. The word "pedar"

and "madar" in Persian are the same as "father" and "mother" in

English and there has been a connectivity between Persia and

Britain which has remained blurred under the thick clouds of

geo- politics and the Great Game. The timely translation of the

Rubaiyat of Omar Khayyam into English was a re-birth of the

Anglo- Persian relationship that cut across the narrow

boundaries of power-politics and imperialism and saw Omar

tossing goblets with Edward Fitz Gerald and both successfully

created a beautiful garden of poetry whose fragrance reached

the continents such as America and Asia. It was not an easy

task for Fitz Gerald to translate theRubaiyat of Khayyam into

English. His labour of love induced him to undertake this project
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and discover a poet of twelfth century Persia in the nineteenth

century England. His understanding of Persian language and

literature was indeed profound as he had already tried his hands

at a major work: the Salaman and Absal of Jami in 1856. He

gave a new life to the unnoticed, unheard, unsung and unseen

Rubaiyat of Khayyam. His embellishments, poetic investments

into and Engl ish treatment of the Persian Rubaiyat are

praiseworthy which remind us of Caesar leaving Rome of bricks

and Augustus turning it into that of stone. However it was a great

contribution of an English poet to introduce a forgotten and

neglected Persian poet to the world of poetry, thus making Omar

Khayyam more celebrated beyond the frontiers of Persia.

The Rubaiyat of Omar Khayyam was painstaking translated into

English by Edward Fitz Gerald within six months from July, 857.1 

Fitz Gerald was a person who never cherished any expectation

of reward neither in this world nor in the world hereafter. His

obsession with poetry was so deep that he found poetry above

religion and belief and he was a great believer in the truth of art

for the sake of art. True the Rubaiyat were written by Khayyam

but in the English rendering Fitz Gerald did not lag behind to

express himself also. The voice of the poet-translator is at times

more audible than the Persian poet in the work on anvil. In fact

the Victorian England in the mid nineteenth century was highly

materialistic and conservative at the same time. Fitz Gerald was

sensitive against the currents and cross currents of the English

24



society. He therefore lived far away from the madding crowd of

London where people were accustomed to Victorian norms and

values and sensitive to commercial loss and gain in society. The

Ruba iya t  o f  F i t z  Ge ra l d  was  a  r e j o inde r  to  the m :

     A like for those who for To-Day prepare,

  And those that after some To-Morrow stare,

 A Muezzin from the TOWER of Darkness cries,

'Fools! Your Reward is neither Here nor There' 2

Of course Fitz Gerald never anticipated that his labour of love

would pay rich dividends and impinge upon the course of

development of literature in Engl ish. Unsold copies of the

Rubaiyat were removed from the shelf of Bernard Quaritch and

dumped into a penny box outside the Book-seller shop would

attract the attention of Lord Tennyson, Browning, Swinburne,

Burn-Jones, Meredith. Ruskin, Robert Graves, Norton and last

but not the least Rossetti. Wonder of all wonders it would be

printed in edition after edition and would be sold like hot cakes at

exorbitant prize. However, the translation of the Rubaiyat in

English was a timely addition to the literatures in English and this

shift has made bridges between cultures.

John Ruskin (1819-1900) was a critic of art and architecture in

London. He was also a poet in his own right and had won the

Newdigate prize for poetry.3  When he read the One Penny

Copy of the Rubaiyat,he wrote to Fitz Gerald:

My dear and Very dear Sir,
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….translate some more of Omar Khayyam for us… More..more

please more 4 Lord Alfred Tennyson was born in 1809 to G.C.

Tennyson and Elizabeth Tennyson. He was educated at Trinity

College, Cambridge. In Memoriam was the most important work

of the poet which he began to write in 1834. He covered a long

poetic journey which ended in 1892. He succeeded Wordsworth

as the Poet Laureate of England.5 He was a good friend of

Edward Fitz Gerald but never discovered a poet in him. When

Tennyson read the Rubaiyat of Edward Fitz Gerald, he was full

of admiration for the latter and his encouragement induced Fitz

Gerald to embark upon the second edition of the Rubaiyat. Fitz

Gerald mentions about Tennyson's response to the translation of

the Rubaiyatin these words:

To think of Alfred's approving my Old Omar! I never should have

thought he even knew of it. Certainly I should never have sent it

to him. Always supposing that he would not approve anything

but a literal translation.6

Robert Browning was born in 1812 in Camberwell , South

London to a clerk of the Bank of England. He had a brief stint as

a student in the newly founded London University. He began to

write poetry from an early age and his lyrics are looked upon as

the master piece of English literature.His collection of poems

Men and Women earned him a wide popularity in English

speaking world. His poems are  tinged with mysticism. He

passed away in Florence but he was laid to rest in the

West-minister Abbey, England in 1889.7
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Browning was a younger contemporary of Edward Fitz Gerald.

He came under the influence of the Rubaiyat when he wrote his

poem Rabbi Ben Ezra.8  His poem  shows remarkable

impression of Fitz Gerald. It was Khayyam who brought and

instituted the imagery of Pot or Potters in poetry. One is

surprised to find the same in the poem of Browning which

established the direct connectivity between Persian and English

through the recently famed Rubaiyat. Browning says:

 Any, note that Potter's wheel

     That Metaphor! And feel

 Why time spins fast, why passive lies one clay-

              When the wine makes it round

       "Since life fleets, all is change, the past gone, seize today.9

Browning like Khayyam strikes the chord of carpe-diem in his

verses. He knows that Time is a powerful force which rotates the

universe and completes the cycle of life. A person should be

active and respond to the phenomenon of changing time. He

can feel the changes in life and accordingly respond to the

changing phases of life. There is no point not to enjoy the fruits

of youth and complaint against the fag end of life where in old

age and infirmities raise their ugly heads. Like Khayyam, he

finds a good deal of potentialities in Today and invariably he

makes his best efforts to grab it. His approach to life is

reminiscent of the following quatrain of Fitz Gerald:

AH, fill the Cup: - What boots
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It to repeat

How Time is slipping underneath

     Our Feet:

    Unborn To-morrow and dead

     Yesterday

                 Why fret about them if Today be

       Sweet! 10

When  Fitz Gerald was making new addition  of his Rubaiyat 

Nicholas had already rendered the Rubaiyat of Omar Khayyam

in French prose form and he had invested his work with

spiritualism and introduced Omar more as a Sufi rather than

poet to the Continent in 1867. But it made a slightest impact on

Fitz Gerald. He always adhered to his view that a live sparrow

was better than a stuffed eagle and took pride in his most

musical and most melancholy version of the Rubaiyat of

Khayyam in English 11. His work found way crossing the English

Channel to America when Charles Eliot Norton wrote an article

on the Rubaiyat in the North American Review October 1869:

It's a work of a poet, inspired by the work of a poet; not a copy

but a reproduction, not a translation, but a redelivery of a poetic

inspiration.12 

Fitz Gerald presented exotic motifs which crept into literature in

English. One such writer, poet and critic was Robert Von Ranke

Graves who was born on 24th July 1895 in London who came

under the spell of Fitz Gerald. He has more than one hundred
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and twenty works to his credit.13  He was a British officer in

World War I who saw the horrors of war and had an unhappy

marriage which ended in 1920. He is remembered as one of

translators of the RubaiyatOmar Khayyam which is at variance

with the Rubaiyat of Fitz Gerald. When Fitz Gerald Rubaiis read

as:      Here with a Loaf of Bread

         beneath the Bough

A Flask of Wine, a Book of Verse

-and Though

        Beside me singing in the Wilderness

            And Wilderness is Paradise enow 14 

Graves translates the Rubaiin this fashion which is quite

contemporary in its idiomatic expressions:

  Should our day's portion be one mancel loaf

    A haunch of mutton and a gourd of wine15 

Khayyam finds the potter as a maker, shaper and destroyer,

Graves under Omerian influence finds the White Goddess as the

creator, nourisher and finally riller. His preoccupation with

Khayyam is very close. 

Graves delves deep into the nature of matter and proves that

form and exteriority may change but nature wil l  remain

unchanged. He also under took a profound study of Sufism and

wrote and erudite introduction to the book titled The Sufis by

Idris Shah. He rightly pointed out that Islam is the Shell of

Sufism.16 When he said that "Sufi may be common in the West
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as in the East, dressed as general a peasant, a merchant, a

lawyer… in the world but not of it", he reminded us of Hafiz, the

Persian poet who cherished and preached the same idea in the

15th century Iran. He says I am the slave of him who under the

Azure sky, severs his relation with every colourful object and

sets himself free in the world. His co-translator writes about the

impact of Fitz Gerald's translation in the same book:

Khayyam was a great cult in England. His devotees formed

clubs, planted roses from Nishapur on Fitz Gerald's grave,

sought to emulate him in their poetry. 17

The Rubaiyat of Omar Khayyam translated by Edward Fitz

Gerald ran into five editions from 1859 to 1899. Obviously it has

left a deep impact on literature in English. The pessimism and

predestination percolated into English literature made an impact

through the Rubaiyat on even Thomas Hardy and Oscar Wilde.

Hardy has commented in novel The Mayor of Castabridge that

happiness is but an occasional episode in the general drama of

life. Similarly, Oscar Wilde drew a gloomy picture in his novel

 The Picture of Dorian Gray. It shows Dorian Gray's surrounding

becoming gloomier and gloomier when she was ailing more and

more day by day.

On 25 March 1897 the Omar Khayyam Club met for dinner in

London- an English tradition that continues till date. Sir George

Robertson the hero of Chitral,  "delighted the company by

remarking that men of action were real ly dreamers and
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sentimentalists and has chief pleasure in the mountains of

 Chitral was the reading of Omar Khayyam.18 
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    ‘N’ for Iran: The Nuclear Program, 

   Green Movement and Hope for Democracy

I NTRODUCTION:

Any discussion on the Islamic Republic of Iran has been

dominated by the sanctions against nuclear program of Iran by

the International  comm unity and the deals as wel l  as

negotiations following such sanctions. This article explores the

nuclear deal and sanctions against Iran as wel l  as the

simultaneous changes marking the new contours of protest and

demonstration overtly while reflecting upon the continuity of the

culture of protests for democratic reforms in the past. The first

sanctions were imposed following the Iranian revolution in 1979.

In 2006, the United Nations (UN hereafter) introduced its first

sanctions on Iran to halt its uranium enrichment program. In

2012, the U.S., UN and the European Union (EU) tightened

sanctions introducing an oil embargo and banning financial

transactions with Iranian banks.The attempts to deter Iran’s

efforts at developing nuclear missiles were not only in the form

of sanctions but also extended into the world of technology

through a computer worm, dubbed ?Stuxnet, which infected

several Iranian industrial sites first in 2009 and appears to have
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been designed specifically to target the computers controlling

 Iran’s centrifuges. Iran signed the Non-Proliferation of Nuclear

Weapons Treaty (NPT) in 1968 as a non-nuclear weapons state

and ratified the NPT in 1970.Iran, under the former rule of

Mohammad Reza Pahlavi, was provided assistance by USA

under the Atoms For Peace program for its nuclear program

even when it was a member of Non-Prol iferation Treaty.

Subsequently, the nuclear program was not continued by the

new religious leader and founder of Iran as an Islamic Republic,

Ayatollah Khomeini as the country was caught in the doldrums of

the war with Iraq. The Nuclear program has assumed the central

place in the internal political vocabulary during elections and the

ways in which Iran relates to the rest of the world. The ability to

enrich uranium that can be used to generate power or for a

weapons program or both has made it the bone of contention

between USA and Iran. While the nuclear program became the

platform for interaction, negotiations and contestations for Iran, it

also gave impetus to the Green movement and strengthening

democratic culture within Iran. 

THE NUCLEAR POLITICS:

Did you hear that the Iranian government has just designated

the date as the national fruit? —Why the date? —Because it

gives energy and has a nucleus! —Iranian joke (Yaphe, 2010)

The discussion around nuclear program among people of Iran

until 2002 was marked by ambiguities and lack of information

34



but most of the people opposed it. The discussions related to 

nuclear program, no matter how technical, scientific and

expertise demanding, entered the publ ic discourse. The

conditions changed in 2002 when the Iranian dissident group

revealed the development of two undeclared nuclear sites, a

domestic uranium capability in Natanz and a heavy water reactor

in Arak.The external pressure by the international community

and International Atomic Energy Agency (IAEA) and internal

pressure by the contentious political conditions of protests

against the Islamic rule made the issue of nuclear program a

major part of public discourse and the developments regarding

the same became a matter of great debate opening up the

floodgates of public perusal of political decision making and

state policies. The end result was, as Yaphe points out, in a

country known for its authoritarian ways, was ironical ly a

relatively open field for discussion, with opposing elite points of

view regarding one of Iran’s most important foreign policy and

security issues. The nuclear program became enmeshed with

the nationalist agenda with development of nuclear technologies

as a matter of national pride. While some part of it has been

cultivated by the government, other is credited to the “popular

perception of United States as an antagonist” (Perkovich, 2005)

creating obstacles in the path of Iran’s industrialization. The

declaration by George Bush on January 29th state-of-the-union

speech to Congress called Iran as “an axis of evil” thereby
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bringing a moral angle to the issue of foreign relations and 

international (in)security. The moral hierarchy certainly created

hostility towards United States amongst the people of Iran

covering the issue of nuclear program with a national flag. This

is reflected in one the statements of Iran’s chief nuclear

negotiator, Hasan Rouhani “Our people feel great pride because

of our young Iranian scientists can produce nuclear fuel, the

most important part of the fuel cycle, despite all of the sanctions

and pressure from the West” (quoted in Perkovich, 2005). After

the election of hardliner Mahmoud Ahmadinejad the Paris

Agreement of 2004- according to which Iran agreed to

temporarily suspend both enrichment and conversion activities,

including the manufacture and operation of centrifuges- fell out

and there was less vocal criticism under the conservative rule in

the government. However the move to stop or l im it the

development of nuclear technologies was seen as a step of

complacency and timidity. After the decision of Ahmadinejad to

carry out Uranium enrichment at several sites, Iran case was

referred to UN Security Council by the IAEA board of governors.

In 2006, the UN Security Council passed Resolution 1696 and

imposed sanctions after Iran refused to suspend its uranium

enr ichm ent program.Ahmadenijad’s pol icy on Nuclear

nonproliferation was expressed in Iran’s 2009 NPT PrepCom

statements and its stand on the Nuclear Weapons Free Zone in

the Middle East. The hostility of USA towards Iran as the
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potential threat in the region were underlined by pragmatic

 foreign policy decisions rather than moral underpinnings yet

lacked the consistency when it came to Israel as pointed out by

Iran. Iran expressed its faith in the Nuclear Weapons Free Zone

 which would require Israel to meet its disarmament obligations

under NPT. 

In September 2009, President Obama, revealed the existence of

an underground enrichment facility in Fordow and argued that

“Iran’s decision to build yet another nuclear facility without

notifying the IAEA represents a direct challenge to the basic

compact at the center of the non-proliferation regime” (Lee, 2009

cited in Sterio 2016). 2009 was also the year for presidential

elections wherein the moderate, better known as reformist,

leader Mir Hossein Mousavi expressed similar positions on

nuclear program as that of conservative. He further criticized

Iran’s suspension of enrichment from 2003-2005 as a tool to

deprive Iran of having access to nuclear technology. However,

such a stance was only practical given the place nuclear energy

development had assumed in the imagination of common

people. This is reflected in a World Public Opinion poll released

in April 2008 wherein the data revealed that most Iranians

supported the country’s program for energy production. It also

indicated that six in ten Iranians considered nuclear weapon as

contrary to Islam. This showed the general support for nuclear

energy production but not nuclear weapons thereby complying
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with the peaceful use of nuclear energy for civilian projects. 

Green  Movement:

The Green Movement took its name from a green sash given to

Mir Hossein Mousavi by Mohammad Khatami, Iran’s two-term 

president and the reform movement’s first standard-bearer. After

the presidential elections June 12, 2009 a new opposition was

created by nearly 3 million peaceful demonstrators on the

Tehran streets to protest off ic ial  cla ims that Mahm oud

Ahmadinejad had won the 2009 presidential election in a

landslide. Their simple slogan was: ?Where is my vote? Many

commentators dubbed this as the extension of Arab Spring. The

beacon of democratic hope was defying the ‘rules of the game’

thereby focusing on the prospects of substantive democracy

rather than mere procedural rituals. Hence 2009 was not only

the year of strained relations of Iran with USA but also the

stressed relations with the Iranian people who once again

revived the memories of 1979 revolution to shed light upon the

demand for free and fair democratic elections and democratic

regime. As Abbas Milani deftly noted, tracing the threads of

Green movement to the 1979 revolution, that the “The Green

Movement is, in its composition and genealogy, both old and

new. The revolution of 1979 was the result of a historically

incongruent a l l iance between m oderniz ing middle and

technocratic classes, the urban poor, women’s and students’

groups, some disgruntled members of Iran’s new industrialist
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class, members of the bazaar and ?de-modernizing forces led

 by revolutionary leader Ayatollah Ruhollah Khomeini. The

foot-soldiers of the revolution were the new urbanites—culturally

religious, conservative and a-modern, if not anti-modern,

peasants who had come to the cities in search of their share of

petro-dollars”.While many Iranians were supported by the

unfolding Arab Spring and emboldened by the demonstrations of

on 14 February held in solidarity with Tunisia and Egypt and in

defiance of the authorities, those demonstrations, which turned

into the first anti-government street protests in more than a year,

also resulted in the house arrest of the main leaders of the

opposition movement, Mir Hossein Mousavi and Mahdi Karroubi.

Many regard the Green Movement as a key catalyst for the Arab

Spring. 

Security forces were initially paralyzed by the numbers. But then

the regime unleashed security forces, including Revolutionary

Guards, units of the Basij paramilitary units, and plain-clothed

paramil itary forces cal led Lebas Shakhsi. Thousands of

protesters were beaten, hundreds were arrested and dozens

were killed by snipers. On June 18, Khamenei delivered a Friday

prayer sermon that dismissed endorsed the election results. It

reflected the regime’s formal announcement that it would not

tolerate the Green Movement and would do whatever it took to

suppress it. The new confrontation was symbolized by the death

of 26-year-old Neda Agha Soltan, an aspiring musician, on June
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20. She was shot by a sniper, as she stood at the edge of a 

Green Movement protest. A cell phone video that captured her

dying on the pavement was circulated around the world. Neda

and pictures of her blood-spattered face became symbols of the

Green Movement.

This movement marked the changing contours of protest culture

in Iran. The Green movement is also dubbed as the twitter

revolution suggesting the widespread use of social media and

role of twitter as a platform to communicate with the world and

seek solidarity for the common cause of democracy and human

rights. The social media served as the platform for the exiled

Iranians to become part of the Iranian civil society through social

media updates and holding demonstrations and marches

outside Iran in tandem with the movement within Iran. Some of

the demonstrating people in Iran during 2009 protests even

shouted, ?A green Iran doesn’t need nuclear weapons.

JOINT PLAN OF ACTION:

After several rounds of negotiations, an interim agreement on

the Iranian nuclear program was signed on November 24, 2013,

by the parties to the Agreement: the United States, Russia,

Great Britain, France, China, the European Union, and Iran. The

interim agreement—the Joint Plan of Action—was signed in

Geneva, Switzerland. It provided for a short-term suspension of

portions of Iran’s nuclear program in exchange for decreased

economic sanctions, as the countries continued to work toward a
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long-term agreement. The IAEA also began “more intrusive and

 frequent inspections” under this Interim agreement. The interim

agreement was formally implemented on January 20, 2014.

Under the terms of the Agreement, Iran agreed to limit its

nuclear program in several ways. First, Iran agreed to decrease

its stockpile of low-enriched uranium by 98 per cent; the

Agreement contemplates that this reduction will remain in place

for fifteen years. According to the agreement first, during the

same fifteen-year period, Iran will be limited to enriching uranium

to 3.67%, a percentage sufficient for civilian nuclear power and

research, but not for building nuclear weapons.Second, Iran

agreed to place over two-thirds of its centrifuges in storage and

to limit any enrichment capacity to only the Natanz plant, which

will be monitored by the IAEA. Third, Iran agreed to refrain from

building any new uranium enrichment facilities for fifteen years.

Under the terms of the Agreement, Iran may continue research

and development work on enrichment, but that work will be

restricted to the Natanz facility and will be subject to enumerated

limitations for the first eight years. Fourth, Iran agreed to cease

enriching uranium at the Fordow facility for at least fifteen years;

instead, the Fordow facility will be converted into a nuclear

physics and technology center. Fordow, an underground facility,

had been at the center of international anxiety because many

believed that Iran was enriching uranium in centrifuges at this

facility. Fifth, Iran will  implement an Additional Protocol
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agreement, which will continue in perpetuity for as long as Iran

 remains a party to the NPT. Iran’s acceptance of the Additional

Protocol is particularly important, because it represents a

continuation of the monitoring and verification provisions after

 the entire nuclear Agreement is implemented. Sixth, Iran agreed

to a comprehensive inspection and verification regime by the

IAEA. The IAEA will have continuous monitoring access to Iran’s

declared nuclear sites, such as Natanz and Fordow. This

agreement was celebrated as an achievement of Obama’s

regime. 

The election of the moderate leader Hasan Rouhani in 2013

signaled the shift in the internal politics of Iran with the verdict

against Ahmadinejad showing the Iranian people’s demand for

greater personal freedoms. The political adventurism that led to

the economic sanctions damaged the economy of Iran. The

strains on the economy were animated in the life of Iranians

through economic hardships such as unemployment. This may

not be the reason behind the protests but is conducive to the

widespread participation in the protests and winning of Rouhani

in 2013 as well as in 2017. Sanctions against Iran have had a

negative impact on the economic growth as the economy has

gradually contracted as a result of the limited markets. Since the

tightening of sanctions in 2012 growth dropped to negative 6.8

and 1.9 percent in 2012 and 2013 respectively, with oil

production dropping by one million barrels a day. Production in
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the auto industry declined by half and in the construction sector

 by 3.6 and 3.1 percent in 2012 and 2013 respectively (Word

Bank, 2015). However, the labour market in Iran has

deteriorated to such a level that it is estimated that the Iranian

 economy needs to create five million jobs over the next 5 years

to keep the unemployment rate at 10 percent (ibid.).Rouhani

emerged as not only the speaker for greater freedoms,

transparent regime and decision making but also the moderate

negotiator for nuclear deal which lifted the economic sanctions

thereby reviving the economy.

CONCLUSION:

The justification for economic sanctions against Iran are clouted

not only in the form of foreign policy decisions but also moral

stand for democratic reforms by United States. United States

assumes the role of a moral police for democratic reforms. Even

after the sanctions are lifted, they may ‘snap back’ in place in

case Iran doesn’t comply with the agreement rules. The

development of Ballistic missiles has become another area of

contention. The demand for democratic reforms and support for

moderate and liberals within Iran has taken the shape of

sanctions such as the recent sanctions on the head of Iran’s

judiciary and ceasing foreign assets of Iranian companies and

businessmen. However, with the moderate leaders Rouhani and

his support for democratic reforms, the moral underpinnings

behind United States foreign policy decisions regarding Iran
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should be made clear. Meanwhile the nuclear program 

development has also led to the development of democratic

regime and greater deliberative environment within Iran.
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